LECTURE XXXV.

$HE OONOLUSION: APPLICATIONS OMITTED, COSNTINU-
0US, AND COMPACT.

IV. THE intensity of the applicatory element in
preaching, which we have seen to be intrinsic to the
Christian theology, leads us naturally to an inquiry
which forms the fourth general topic in the discussion
of conclusions: it is, Ought truth ever to be discussed
in a sermon without an application? Several things
should be observed in reply to this question.

1st, Some apparent exceptions to the general prin-
ciple are not real exceptions.

(1) A double sermon, in which the application is re-
served for the peroration of the second part, is not a
real exception. Rhetorically the two discourses are
one. The application of the second is the application
of both. At the bar or in the senate an equal ameunt
of material would be spoken without a break.

But, even in double sermons, a partial application of
the first is often practicable at the time of its delivery ;
arnd, if practicable, it may be desirable. The case will
rarely happen in which it is logically necessary to dis-
miss an audience with absolutely no indication of the
uses of the subject for something more than intel:
«ctual entertainment.

The same principle applies to serial preaching. Every

07
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sermon in a series should, if possible, be a unit: its
moral uses should, if possible, be developed at the time
of its delivery. Round it off, and apply it on the spot,
as Dr. Chalmers did each one of his discourses on
human depravity. The best serial sermons are those
in which the serial feature is latent. But, if this is
not so, still the exception to the general rule in the
delivery is only apparent. The whole discussion is a
unit, and is applied at the end.

(2) Another apparent exception which is not a real
one is that of a discussion which a preacher fails to
apply through excess of emotion. This has been some-
times adduced as an evidence of the power of conclu-
sions without applications. The preacher closes a
sermon in tears, instead of words. Hearers weep in
sympathy. This exception needs but a word in reply.
The most powerful of all applications is made. The
silence of suppressed emotion surpasses all eloquence.
Speech then may be silver; but silence is golden.

(8) A third apparent exception which is not a real
one is the case of a sermon closed with a prayer in
place of an appeal to hearers. This is sometimes ad-
vanced as proof of the value of sermons without appli-
cations. But what does it prove? If it is not genuine,
it is a piece of charlatanry. It impresses nobody to the
purpose. If it is genuine, it is the equivalent of an
application. It hints at the reserved power of truth.
The preacher is overawed by his own vision. He feels
truth so profoundly, that he turns from men, and throws
back the work of admonishing them upon God. Are
not ejaculatory prayers to God, if they are not profane,
among the most affecting expressions of appeal to men?
So of a closing prayer in a sermon: it may be, as an
indirect appeal to hearers, like the cry of a drowning
man for divine mercy.



LEC1. xxxv.] CONCLUSION: APPLICATIONS OMITTED. 499

It is evident that these are apparent exceptions only,
to the general rule, which demands intense applications
of truth in preaching.

2d, But a real exception occurs. When the subject
of discourse is one on which solemn application is the
usage of the pulpit, and when the discussion points to
a hackneyed application as the only natural one, it may
Le well to omit all application.

(1) Some themes are most naturally treated in one
way, and only one. They lead to one conclusion; they
reach it by one avenue of discussion; they culminate
in one strain of exhortation. Yet they are standard
themes of the pulpit, and must not be ignored.

(2) Consequently the very announcement of such
a subject predicts the whole story to the hearers. They
know all that is coming. They have never been sur-
prised by any variation of either the discussion or its
uses. In such a case it may be breath wasted to
reiterate the hackneyed application in their hearing.
Disappoint, then, the expectation which renders that
application useless. The value of the soul, the duty
of repentance, the certainty of death are themes of
this kind. Who ever heard a novel appeal on these
themes? Who can make one? A hearer of good
memory can recite as glibly as the preacher the one
trite hortation by which these subjects are naturally
applied. Close the discussion, then, without an applica-
tion. Withhold the inference, the remark, the appeal.
Assume that the hearer’s conscience is preaching. Sur-
prise him by your silence, since you can not do it by
your originality. Excite the inquiry, “ Why did not
the preacher exhort me as usual?” Conscience often
needs quickening by something that is not usual.
Nove'ty itself, and because it is novelty, sometimes
turns ths trembling scale of motive.
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(8) Conversion is often a work of great delicacy, as
it respects the adjustment of means to end and of
motives to action. Painters say that their art involves
A delicacy of conception and of execution which they
an not explain to a critic. It intermingles intuition
with skill in a way which nothing but prolonged prac-
tice enables them to understand in themselves. Simi-
lar is the work of preaching, in that close encounter
with the wills of men in which their conversion may
hang on the utterance of a moment, or, as probably, on
the silence of that moment. The law of the Holy
Spirit’s working often involves this intricate operation
of his chosen instrument.

In powerful revivals, when sensibilities are wrought
up by sympathy, and multitudes are hovering around
the act of critical decision, the burden of one breath
may win a soul, or repulse a soul. Then the absence of
an appeal when an appeal is expected, and planned for,
and forestalled, may be the one untried expedient
which shall result in a soul’s conversion. Rarely
adopted, this expedient may transfer the work of the
pulpit to the conscience of the hearer. A roused con-
science never speaks a hackneyed word.

3d, These remarks suggest, further, that both the
real and the apparent exceptions to the general princi-
ple before us depend for their impressiveness on the
infrequency of their occurrence. They can not be
geuuine if they are frequent. Habitually employed,
they take on the look either of trickery or of insensi-
bility. Hearers receive them either as stolid expedients
or as a solemn way of imposing on them.

For example, one of the most spiritless of all modes
of closing a sermon is that which was common at one
time in the pulpit of Scotland, and was imported to



ra#or. xxxv.] CONCLUSION: APPLICATIONS OMITTED. 501

some extent into this country, — that of repeating the
Christian benediction, or the doxology. This was
closing with prayer. When this was an original, and of
course a rare outburst of the preacher’s emotion, it may
have been often the culmination of power in a sermon.
Rarely imitated now, it would be impressive. But
some preachers have rarely adopted any other ending.
Thus abused, the expedient becomes flat. Routine is
in no other form so flat as in forms of prayer. Prayer
is nowhere else so void of meaning as where it seems
foisted in as a convenience. When it forms the stereo-
typed close of a sermon, it is only saying by indirection
in a religious way what it would not be profane to say
directly, —that the hour is ended. The Rev. Dr. James
Wilson of Philadelphia used to preach just one hour
by the clock, no more, no less. At the instant when
the hour-hand pointed to twelve o’clock, he would stop
short, and say, * Brethren, the hour is up. Let us pray.”
This was bald ; but, as a uniform formula, it was not so
unmeaning as the benediction would have been in its
place.

I once heard the late Rev. Dr. Guthrie of Edinburgh
preach a sermon which was to be followed by another
appointment, for which his name was announced, in
another part of the city. He was pressed for time.
During the latter part of the discourse he freqiently
eyed his watch, and evidently preached in a hurry. At
the close he had less than ten minutes in which to cross
the city. He drew out his watch nervously, and, with
watch in hand and his eye upon it, he exploded the
customary formula of the benediction : ¢ Grace be unto
you from God the Father and our Lord Jesus Christ.
Amen!” Almost before the last word had left his lips
he shot dewn the pulpitstairs like a rocket. I had
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before seen a priest take his pinch of snuff in the midst
of the celebration of high mass; but that was not sc
revolting as the benediction and the leap of the Scotch
divine.

Here let us observe, in the way of an ezcursus from
the topic now before us, the true office and significance
of the benediction in the service of prayer. A special
reason exists, in the very nature of it, for not using it as
a form of homiletic conclusion. It is the only act of
clerical prerogative, except the administration of the
ordinances, in which the idea of clerical mediatorship is
retained. The sacerdotal theory of it does no harm to
either preacher or people. Let it be reserved as an act
of clerical intercession for the whole service. There it
is in its place. There it becomes often the coronation
of the devout feelings of the hour.

I have said that the sacerdotal theory of it can do no
evil. Looking at it with no bias derived from the his-
sory of the sacerdotal theory of the clerical office in
other respects, I find in it a reality, which, call it what
we may, meets a certain natural craving in the hearts
of a worshiping assembly. Often the final effect of
public worship, with its accompaniment of song and
sermon, and rehearsal of God’s word, is to excite a pro-
found sense of dependence, of which a craving for the
blessing of a “man of God” is the natural sequence.
The intervention of a solitary human voice between
the silent assembly and God, speaking in his name, and
pronouncing his blessing upon them, becomes a relief
to their wrought-up emotions. They feel the natural-
ness of it. They volunteer to clothe it with the au-
thority of their own devotional desires. It is an act
in which the preacher is not as other men. He is in-
vested by the wants of the people with mediatorial
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office. He is an intercessor by divine appointment and
by popular choice. The people will have it so. They
are assisted by it in their own devotions, if no heredi-
tary iconoclasm disturbs the natural working of their
devout feelings. Did not the assembly at Enfield,
under the preaching of Edwards, probably feel this?
Have we not all been sensible of it in the services of
the Lord’s house, when they have been conducted by a
preacher whose character as a man awakened in us the
reverence which his office claimed? Has it not been a
joy to bow the head, and receive a benediction from
‘one whose office has given a unique significance to the
act?

The popular nomenclature by which the clergy have
been designated from time immemorial also indicates
the genuineness of this view of them in the popular
conception. Why is a minister of religion called a
“divine,” a “man of God”? Why is the title «Rev-
erend” prefixed to his name? Why does the very
dwelling in which he lives receive a name — * parson-
age,” “manse,” * rectory ” —not given to the dwellings
of other dignitaries? Why does the popular taste,
when not sophisticated by the ultraisms of democracy,
always feel the propriety of some simple badge of dress,
which shall make a clergyman always known as such?
The idea of the separatencss of the elergy from the rest
of the world, and, in some sense, of their mediatorship
between God and men, is expressed by these incidents
to the clerical office.

Are these things relics of Romish corruption? Why,
then, has not Protestant iconoclasm, admitted to have
been extreme in some other things, succeeded in up
rooting these tastes from the popular mind? If they
had not some real basis in human nature, the fire to
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which they have been subjected through three hundred
years of polemic reform should surely have burnt them
out by this time. Yet there they are, as fresh and as
prompt to express themselves as they were when the
people of Israel said to Moses, “Speak thou with us,
and we will hear, but let not God speak with us lest
we die.”

Time has indeed wrought revolutionary changes 1a
the ancient theory of worship. We will not ignore
them. But it has not destroyed, nor essentially im-
paired, that instinct of human nature which exalts a
teacher of religion above other men, and often invests
his service with a mediatorial significance. The one
thing in the public worship of the sanctuary in which
our Congregational severity recognizes that instinct,
and in which the people, if left alone to follow their
religious intuitions, will cordially obey it, is this act
of pastoral benediction. We are in no danger of an
abuse of it in the direction of sacerdotal arrogance.
We can not afford to spare it. It is not wise to sacri-
fice it to ecclesiastical theory. Human nature craves it,
and in some form will have it. For the want of it, and
some things kindred to it, Congregational and Presby-
terian churches are losing their hold upon certain mate-
rials in the constituency of churches, which by hereditary
affinities belong to them. Let us retain this clerical
benediction, then, in the simple and natural form in
which even iconoclastic democracy has left it. Let us
not transform it fsom official benediction to mere inter-
cession. Above all, let us not reduce its level in the
vopular esteem by making it a rhetorical expedient for
the ending of a sermon. This, if done often, will often
be done with a vacant mind ; and in no other form of
public worship can we more offensively take God’s
name in vain.
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V. The fifth general topic in the discussion of con.
clusions is the inquiry, “ Which is the superior, — the
continuous application in the body of the sermon, or
the compact application at the close?” The answer ig
involved in the following particulars. '

1st, The compact application at the close is fre-
quently demanded by the logical necessities of the
discussion. We have before observed, that the logical
necessities of an argument often forbid the weakening
of a conclusion by anticipation of its materials. The
same principle often forbids the dispensing with an ap-
plicatory ending for the sake of a continuous applica-
tion through the body of the sermon. An argument
incomplete often can not logically be applied to any
thing of homiletic use. The practical uses of a syllo-
gism may all lie in its conclusion, not in either premise.
If, in such a case, the continuous application is at-
tempted, the process will be forced. It will not be
attempted by a logical mind.

2d, The compact application at the close is the more
natural to any elaborate discussion. Be it argumen-
tative or not, an elaborate discussion demands continu-
ity of attention to the thing in hand. It is unnatural
to break such a train of thought for the sake of an
appeal to the sensibilities of hearers. If such an appeal
be made, and be successful, what is the effect? The
hearer’s mind drops from the labor of intellectual ten-
sion to the luxury of emotional relaxation. The toil of
thinking gives place to that which we so significantly
call the “play” of feeling. So far the transition is
eagy; but how shall we secure the return to severe
thinking which an elaborate discussion requires?
“ Facilis descensus — sed revocare!””

It is often said, however, in defense of the continu-
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ous application, that intellect and sensibility are mutual
tributaries. Transition, therefore, from the one kind of
excitemeat to the other, is helpful to both. “ Weave
discourse, then,” is the advice, «“ with both the intellec-
tual and the emotive threads; ply back and forth from
discussion to hortation, and from hortation to discus-
sion, like a shuttle in a loom.” The principle here
involved is true only of the inferior kinds and degrees
of intellectual and emotive excitement. Severe thought
and intense feeling both tend to continuity, not to
rapid interchanges. Severe thought is iron in its
tenacity : intense feeling is iron red-hot. Neither is
flexible like a thread of tow: neither can be woven as
with a shuttle. Mental oscillation is natural, only
when the mind is at play on the surfaces of thoughts.
It is natural where feeling of no profound degree is
concerned. An audience may be moved from mirth to
sympathy, or from tears to smiles, all the more readily
for the contrast, but never from anguish to ecstasy, or
from ecstasy to anguish, in rapid oscillation. Edward
Everett was once censured for even entertaining with
an elaborate classical metaphor an audience assembled
to provide relief for Ireland in the time of famine.
Imagine that his offense had been an attempt to amuse
the audience with a jest! An impassioned audience is’
in no mood for the play of contrasted emotions. Still
less natural is oscillation between impassioned feeling
and severe thinking. These run in grooves.

This view is confirmed by the structure of discourse
adopted in the best examples of secular eloquence. A
speech by Edmund Burke, by Lord Brougham, by
Daniel Webster, may be enlivened by descriptions, by
sallies of wit, by historic narrative, by classic illustra-
tion, but rarely by fragmentary and interspersed ap
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peals. Argumentative appeals may occur; but per-
suasive application is reserved till the close. Such was
also the Greek and the Roman ideal of the peroration.

8d, The compact application at the close is the more
favorable to concentrated impression. Continuous ap-
plication, whatever be its advantages, must have this
incidental drawback, that it divides force.

(1) Delay often reduplicates the force of application
when it comes. The resources of it accumulate by
delay on the preacher’s side: the recipient demand for
it is intensified by delay on the hearer’s side. The
very calmness with which a preacher explains a stu-
pendous truth, proves a fearful conclusion, illustrates
an overpowering alternative, without a word expressive
of its sway over his own sensibilities, —except the in-
evitable hints of his reserved emotion, which he can
not repress, — will work, by the mere contrast of still-
ness with energy, upon the responding sensibilities of
the hearer. Feeling will rise and swell, and gather
volume, till at length an appeal from the preacher,
urging to executive expression, will be welcomed as a
relief.

(2) Further: concentrated impression is often the
only possible impression. The pulpit is peculiar in the
conditions of its work in two respects. It must address
a vast amount of spiritually torpid mind; and its most
necessary materials grow stale by repetition. From
these conditions there is no escape. Concentration of
force, therefore, is often the forlorn hope of succees.
Brief, sharp, condensed processes, from beginning to
end, are among the only possible expedients of impres-
sion. Weight, not bulk of appeal, becomes the test of
value.

4th, The compact application at the close is the
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more secure against the danger of exhausting the sen
sibilities of hearers. Nothing else is so flat as an appeal
which moves nobydy. Hearers are often injured by
applications of trath which fall upon exhausted sensi-
bilit‘es. Exhausted feeling, under such conditions,
borders hard upon disgusted feeling.

This suggests an ezcursus from the topic immediately
before us, on the duty of the pulpit to those who are
repelled from its message by some of its methods.

Religious effort in all its departments has among
its fruits an unwritten volume of disgust. This sug-
gested to John Foster his celebrated essay on ¢ The
aversion of men of taste to evangelical religion.” We
know but a small fragment of that aversion within our
own ecclesiagtical borders. The apparent successes
of ill-timed and unphilosophical expedients of useful-
ness we know. Success, or the resemblance of it, in
any thing, trumpets itself. But we do not hear much
of its cost in the deadened sensibilities, and disgusted
tastes, and contemptuous judgments, and acrid enmities,
and silent departures, which they occasion. Men thus
affected by unwise policies of the pulpit go out from
us, and that is the last we hear of them.

Say what we may of the weakness, or the guilt if
you please to call it such, of those who permit them-
selves to be repelled from truth by such causes; yet
they have on their side of the question some powerful
allies. They are supported by those auxiliaries to con-
science which high culture creates in the ultimate
stages of civilization. The equipoise of a well-balanced
mind, the intuitions of good taste, the instincts of refined
sensibility, the craving of intelligence for thoughtful
discourse, and that tendency to reticence which apper-
tains to all deep emotion in strong characters on sacred
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themes, — these are auxiliaries to conscience which
Christianity itself develops, and without which it can
not achieve its ultimate conquests. Yet these are all
on the side of these disgusted ones, and plead for them
. when they go out from Christian churches, repelled by
the vagaries of a weak or an ignorant pulpit.

An educated pulpit is inexcusable in a crude and
rude policy towards these *“Martyrs of Disgust,”
because it is filled by men who ought to study wiser
methods of procedure. An educated ininistry ought
to be able to do, not only best things, but in best ways.
They ought to be able to reach the lower classes of
society without resorting to expedients which necessa-
rily repel the higher classes. Their range of policy
should be so broad as to cover the wants of all classes.

We should not content ourselves with wasteful ways
of doing a little good. The cost of religious usefulness
is to be taken account of, like the cost of any other
human effort. Laws of spiritual success are as inflexi-
ble as those of nature. That is, therefore, a needless
waste which aims to reach rude minds at the expense of
repelling cultured minds. That is an unwise policy
which strives to win ignorance and coarseness by meth-
ods of preaching which are intrinsically fitted to alienate
learning and taste. Specially is that an uninstructed
conscierce which impels a man to modes of moving the
sensibilities of inferior minds, which good sense pro-
nounces repulsive to their superiors. The divine
method of working involves no such separation of
classes. It denies the necessity of the repulsion of one
class for the salvation of another. It always looks
towards, and in its practice works towards, the higher
level rather than the lower. But it does this by meth-
ods which are intrinsically adapted to both classes, and
which elevate both.
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An illustration on a large scale of the neglect of this
law of divine working is witnessed to-day in the pulpit
of Germany. German religious assemblies are gener-
ally composed, in overwhelming proportion, of women
and children. As a rule, not one person in six in such
sn assembly is & man. Multitudes of Germans have
fallen into the theoretic belief that Christianity is fitted
only to women and children. If the theory reflects
upon their estimate of their mothers and wives and
daughters, the German pulpit is largely responsible
for it. Such a degrading conception of the aim of
Christianity, and such glaring injustice to more than
half the human race, could never have existed under
the régime of a pulpit which did justice to either. The
German clergy, as a body, have neglected what I have
elsewhere termed ¢ masterly” preaching. They have
sacrificed strong thought, argument, doctrinal preach-
ing, to the more emotive forms of religious discourse.
They have indulged excessively in hortatory preaching.
As a consequence, only the more emotive classes of
society are usually found in German churches. Pro-
fessor Tholuck foresaw this result twenty-five years
ago. He said in 1855, that, of the pastors of Ger-
man churches, not one in twenty retained his habits
of study after obtaining his pastoral charge; and that
German preaching, therefore, did not generally consist
of the fruits of study. It was impossible, in the nature
of things, he said, that such preaching should long
command the respect of thinking men. He did not
speak of the separation of the sexes; but this result is
exactly that in kind which he foreshadowed.

History is constantly repeating itself in this thing,
and proving that it is only on the foundation of strang
preaching that preaching of feebler stock can sustain
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- itself. Only on the basis of learned preaching can
ignorant preaching achieve success. Only by the sup-
port of argumentative preaching can hortatory preach-
ing command respect. Only when surrounded and held
up by thoughtful and tasteful preaching, to men of
thought and cultured tastes, can emotive and crude
preaching to the uneducated have any long or vigorous
life. Only upon the labors of studious and_ hard-work-
ing pastors in their libraries, can itinerant evangelists
in the pulpit command the hearing which they often
receive from excited crowds.

Returning to the topic immediately before us, I
would bring the weight of these fundamental truths to
enforce the superiority of the compact over the con-
tinuous application, by the fact that it is less liable to
the danger of exhausting, and thus disgusting, the sensi-
bilities of hearers. This is the great peril of & horta-
tory sermon.

We are slow to believe that men have none too much
power of feeling. No man has any sensibility to waste.
Sensibility is not the ultimate faculty of our being. It
is a tributary. It is the motive force to executive
action. The supreme faculty is will. To work upon
sensibility monotonously, leaving the will no chance to
throw itself into executive duty, is the surest way to
benumb sensibility. Pain itself becomes at last anas-
thetic to tortured nerves. They die of pain. So the
moral sensibilities grow torpid under extreme and rude
appliances which do not leave them at the right mo-
ment to do their own work silently upon the will.
A wise preacher, therefore, will be wise in this, using
discreetly the sensibilities of an audience. He will
apply truth, as a soldier fires who has but a limited
amount of ammunition. Frequency of shot is less to
be regarded than efficiency of shot.
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This economy of sensibilities is also urged by another
principle which enters into all eloquence. It is that a
hearer is a participator in all eloquent speech. Power-
ful speech is always dramatic. An interested hearer
engages in silent colloquy with theé speaker. Thought
rosponds to thought; feeling to feeling. Therefore a
Learer’s range and power of sensibility are as much to
b~ taken into account by a speaker as his range and
power of intellect. The moment a hearer ceases to
respond to the appeals of a speaker, that moment he
ceases to be a party in the case. He becomes a mere
recipient. He is clogged; he nods. Lord Brougham
accounts for the failure of certain parliamentary speak-
ers on the ground that they shared nothing with their
hearers. They were teachers, not orators.

For the reasons thus far advanced, we may conclude
that, generally, the compact application at the close is
preferable to the interspersed application in the body
of the sermon. But the general rule is subject to ex-
ceptions.

5th, It should be observed, therefore, that certain
forms of discussion may require, and certain other
forms may admit of, the continuous application.

(1) Some discussions require the continuous applica-
tion. A hortatory discussion, for instance, is nearly all
applicatory.

(2) Some discussions, though not requiring, may
admit of, the continuous application. An expository
discussion which is not severely critical is one cf this
class. In such a sermon the train of thought is sccured
in place by the text. If dropped for the sake of an
applicatory appeal, it may easily be resumed. A bio-
graphical or historical discussion admits of a similar
freedom of interplay. Such a sermon will commonly
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follow either the order of biblical narrative, or the
order of time. Either of these, if suspended, is easily
recovered. A discourse of peculiar intensity of practi-
cal bearing may branch out naturally into a succession
of appeals. Instances occur in which practical applica-
tion grows out of the very roots of a text or a theme.
The applications are immediate, obvious, urgent. Not
to make them would do violence to the natural uses of
the subject. The oratorical instinct of the preacher .-
allies itself with the instinct of hearing in the audience,
to demand the utterance of them. The sermon is most
naturally made up of a series of touches of discussion,
alternating with touches of application. It is con-
structed like a Norway spruce, which is bearded with
branches to the very ground.

6th, Exceptions to the general rule of compact appli-
cation may be created by peculiarity of occasion. An
occasion of unusual religious excitement may demand
exception. A state of ebullient emotion on the part
of an audience demands something responsive to such
emotion from the pulpit. The principle always holds
good, that existing excitement should be used. The
iron must be struck while it is hot.

Hence it is, that, in revivals of religion, hortation
will be useful in larger proportion than when a commu-
nity is at a dead level. In revivals delicate junctures
of influence abound. Critical moments occur in the
delivery of a sermon, for which no premeditation
can provide. The oratorical instinct must be largely
trusted. A direct appeal in the midst of a discussion
may then be the instrument of a soul’s conversion.
No theory of art in preaching must be permitted to
tyrannize over the liberty of speech at such moments.
The late Rev. Dr. Kirk once told me that he thought
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he could commonly judge, by certain indefinable evi-
dences, of the condition of an audience, when they were,
and when they were not, moved responsively to the
emotion of the preacher so as to invite or to reject
interspersed appeal. Not every man’s judgment caa be
implicitly trusted on a point of such delicacy; but one
who has had experience in addressing assemblies under
religious awakening may have a discernment which
shall equal intuition.

Tth, Exceptions to the general rule of compact appli-
cation may be required by the intellectual character of
the audience. An audience of children may need the
continuous application. Why? Because they have
little power of sustained attention, and almost no power
of abstraction. On the same principle, an audience
composed 1aainly of undisciplined minds may have the
same need.

' These remarks upon exceptions to the general rule
suggest a threefold principle which obviously under
lies such exceptions, and with the statement of which
we close this part of the discussion. It is, that the less
elaborate the sermon, or the less cultivated the audi-
ence, or the more emotive the condition of the audi
ence, the more readily is the continuous application
admitted or required.



LECTURE XXXVL

THE OONCLUSION: RADICAL ELEMENTS, RECAPITULAs
TION, INFERENCE AND REMARK.

VI. PROCEEDING now to examine more narrowly the
compact application at the close of a discourse, we are
led to inquire, in the sixth place, “ What are the radi-
cal elements of a conclusion?”

1st, Ancient oratory recognized two such elements,
recapitulation and appeal. Either or both were deemed
fitting to popular discourse.

2d, To these two elements of the conclusion the
usage of the pulpit adds a third, —inference, or remark.
On what grounds has the pulpit originated this feature
of applicatory discussion ?

(1) The foundation of it lies in the intense practl-
calness of the work of preaching. Preaching, in the
high ideal of it, never discusses truth for the sake of
discussion ; never illustrates truth for the sake of dis-
play: it is aimed at uses. The homiletic instinct is
to put it to as large a range of uses as possible. The
inference, or remark, is a silent witness, so far as it
goes, to the fidelity of the pulpit in reaching after the
praclical usefulness of preaching.

(2) This is seen in the fact that the use of the infer-
ence, or remark, brings to practical bearings a large

range of abstract themes which can not be applied in
515



516 THE THEORY OF PREACHING. [LECT. XXXW,

any other way. The pulpit gives proof of its intel-
lectual dignity in the fact that it discusses themes more
profound than secular eloquence ever ventures to pro-
duce before a popular audience. They are themes, the
practical bearings of which are developed wholly by
inferences drawn from them, and remarks suggested
by them. In themselves they are aerial in their height
above the level of human interests. Note as exam-
ples of such elemental themes, the Deity of Christ,
the Nature of the Atonement, the Personality of the
Holy Spirit. Without these, the gospel is a nullity;
yet they reach their practical uses only through infer-
ential processes. In themselves they can be discussed
with exactest logic, without touching a conscience, or
moving a heart; but, by inference from them, truths of
richest and sweetest flavor flow out to every conscience
and every heart. Thus treated, the most scholastic
doctrines of theology become the most practical.

(8) The inference and remark often aid the useful-
ness of preaching by exhibiting the practical bearings
of truth in climactic order. Truths in a series admit
always of climax in impression. The closing para-
graphs of a sermon, therefore, often concentrate in a
rapid rise of interest the practical uses of an entire
discussion. Mental ascent from a lower to a higher
level of interest is exhilarating.

(4) The inference and remark are valuable as a de-
vice for disclosing the prolific nature of truth in re-
sources of practical application. Force of impression
is often gained by multiplicity of points of impression.
The great object of preaching is to bring the gospel
home to real life by showing at how many points it
touches real life. A sense of the omnipresence of truth
is thus quickened. Hence the pulpit has by intuition
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seized upon the inference and remark as a most natural
device of sacred oratory.

(6) Inferences also aid impression by presenting a
practical truth through the logical process. A truth
inferred is a truth proved. Practical logic is the
strongest form of application. Cavil is forestailed by
the momentum of argument.

(6) Inferences often assist impression by introdu-
cing truth unexpectedly. Hearers concede the process
of discussion without foreseeing the results. Says Dr.
Emmons, “I usually brought in those truths which
are most displeasing to the human heart by way of
inference. This I often found to be the best method
to silence and convince gainsayers.”

(7) Inferences and remarks promote impression by
inviting the hearer’s participation in the process of
application. A truth inferred invites a hearer to per-
form the process of inference in his own mind. A re-
mark naturally suggested by a subject invites a hearer
to test mentally the naturalness of the spggestion.
The freedom of the Methodist usage of public worship,
which permits the hearer to give vent to his own emo-
tions awakened by the voice of the preacher, has this
to say in its defense, that it is grounded in the nature
of all eloquence. The reticence of Calvinistic assem-
blies is so far unnatural in that it stifles the dramatic
nature of oral discourse, and tends to reduce it to
monologue.

Any thing is valuable, which, without sacrificing a
greater good, draws the hearer into the circle of acti-
vity in the reception of discourse. Beguile him into
the habit of reaching out and taking the truth with
his own hand, and you second nature in one of the
finest processes of oral speech. Physicians deem it a
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vital point gained, if they can induce a patient to co-
operate with remedial prescription. Hearers of the
gospel are in a state of chronic disease in which their
own voluntary participation in redemptive counsel is
invaluable. True, at any one moment, in any one given
case, the advantage is minute and transient. But the
success of all persuasive speech is made up, in the
aggregate, of such minutie of moral influence. Truth
works upon mind as light works upon vegetation.
No analysis can detect the increments of growth; yet
without such infinitesimal increments there is no
. growth.

These are, in brief, the grounds on which the appli-
catory expedient of the inference and remark rests its
claim. The pulpit has in the sheer exercise of good
sense originated this device. Whatever may be true of
it in secular persuasion, preaching needs it for the full
use of its applicatory resources. Of this the almost
unanimous usage of the clergy in elaborate discourse
is conclusive proof.

VII. Having, then, these three elements of the clos-
ing application, — the recapitulation, the inference and
remark, and the appeal, —we proceed to inquire, On
what principles shall we select and combine the several
elements in conclusions?

1st, Study first congruity of conclusion with discus-
sion.

(1) Not all discussions admit of recapitulation.
The salient points of a discussion may be so simple
and so few, that to recapitulate them would burden
them with needless form. Recapitulate a hortatory ser-
mon, and you reduce it to burlesque.

(2) On the same principle, the nature of the discus-
sion may invite or reject the inference and remark
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A subject very prolific of practical bearings may need
inferences to develop them. The same is true of sug-
gested remarks which are not logical inferences. Some
themes abound with them, others are less fruitful.

(8) Congruity with the discussion will also often
determine the question of the use of an appeal. A dis-
cussion, which, instead of branching out into logical
inferences, like the delta of a river, converges to cne
burning point of application, may demand the direct
appeal as the only natural expression of that applica-
tion.

(4) All that criticism can say to the point is, Make
the conclusion sympathetic with the discussion. Re-
capitulate, infer, remark, appeal, —one or all, —as may
be requisite to evolve ‘most richly the applicatory force
which is latent in the body of the sermon.

This study of congruity of conclusion with discussion
is especially needful as an offset to the temptation to
twist subjects to unnatural uses. The impulse of the
homiletic instinct is to use a discussion by applications
at all hazards. Therefore a doctrine is sometimes used
in ways for which the discussion has made no natural
preparation. It is thrust home as if by brute strength.
Strict pertinence of conclusion forbids this. It is an
artifice. It only conceals one error by another. Perti-
nence demands more than logical congruity between a
discussion and its uses. No matter where the discus-
sion began, it must end with that which is natural to
the process which leads to the ending. A scion from a
pear-tree, grafted into a quince-stock, fruits into pears,
not quinces. So a very abstract discussion devefops
naturally into a temperate rather than an intense ap-
plication. Like to like is the law.

2d, Study progress of moral impression. Why is a
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hortatory sermon frigid, if ended with inferences? Be
cause an appeal is per s¢ more intense than inference.
Having exhorted throughout the body of the discourse,
it is retrogression to end with any thing else than an
appeal. On the same principle, recapitulation may be
too cool a process to follow an impassioned argument.
The closing division of an argument may be so in-
tensely wrought that immediate appeal derived from
that division only may be all that can make a crescent
impression.

8d, Study variety of conclusion. The chief peril of
the pulpit in applications is monotony of form. There-
fore do not always recapitulate, nor always close with
inferences, nor always appeal. Never make the pulpit
a music-box with only two tuned. Sometimes the most
obvious reason for not adopting one method of conclu-
sion in the afternoon is that you did adopt it in the
morning. In applications of truth to the conscience
and the sensibilities, more than in any other process of
discourse, nature craves variety. It will bear a stale
subject ; for that may be freshened. A hackneyed dis-
cussion it will tolerate ; for that may be the most truth-
ful discussion. But humdrum in application either
indurates or nauseates. What else is so flat as an ex-
hortation which you know by heart? What else is so
vapid as any form of practical approach which you
have foreseen from the beginning? The moral sensi-
bilities, above all others, demand the stimulus of vari-
et> ; for they are benumbed by sin, and stagnant under
the habit of moral somnolence.

VIII. What qualifications are requisite to a good
recapitulation ?

1st, The first quality is brevity. The nature of reca-
pitulation implies this: its object requires this. Reca.
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pitulation is synopsis. 1t is the discourse in miniature.
Its object is to compress and epitomize, so that the
hearer shall feel the whole force of the discussion at a
blow. In such a syllabus of the discourse nothing is
pertinent which the hearer can not easily carry in his
memory.

2d, Restriction to foregoing materials is essential to
a perfect recapitulation. Preachers of loose logical
habits insert new material into the recapitulation. If
not a new division, an appendix to the development of
a division is interpolated. Imperfect discussion is thus
amended at the close. Ragged argument is patched.
Meager illustration is eked out. This is unnatural:
rhetorically it is false. Recapitulation is a purely logi-
cal process. It gives no room for new material, or a
new expansion of the old. It should be conducted
with the utmost severity of restriction. to the matexials
already presented.

3d, Perspicuity is an essential qualification of a per-
fect recapitulation. Not only the clearness of it as a
specimen of style, but clearness as a recapitulation, is
requisite. It should not possibly be mistaken for new
material, or for blundering repetition of the old. The
preface which introduces it, the forms of its statement,
even the tones of voice in which it is announced, should
be such that an attentive hearer can not fail to recognize
it for what it is. The whole force of it is obviously lost
if it is obscure. The advantage of good divisionsin a
sermon comes tc view in their recapitulation. Clear,
compact, forcible divisions fall into line beautifully in
an epitome of the discussion. One of the most valuable
single rules for constructing divisions is so to frame
them that they can be easily and forcibly recapitulated
at the olose.
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4th, Climactic order should characterize the recapitu
lation. Generally this will be the order of good divis
ions; but if, for exceptional reasons, it is not, it should
be the order in the closing rehearsal. Climax appears
grandly in a good synopsis. The rapidity of its utter-
ance, the conciseness of its style, its compact repro-
duction of the whole discourse in miniature, may
disclose the logical energy of the sermon with a coa-
centration and vividness which the discussion did not
possess.

5th, The elegance of a recapitulation may often be
enhanced by varying the language in which the divis-
ions were stated in the body of the discourse. Variety
of style is the natural exponent of mastery of thought.
It is especially expressive of ease of thought. Hence
it is natural that recapitulation should often vary the
forms of the original statement. The extent to which
recapitulation may be varied in style is illustrated by
the fact that some of our venerable hymns of praise
are sermons in miniature. Doddridge often used to
compose a hymn made up of the leading thoughts of
his sermon, and offer it for «the service of song " at the
close. Some of his. discourses now exist in no other
form than that. of hymns for public worship. The
hymn commencing, * Jesus, I love thy charming name,”
is one of those synopses in metre of homiletic dis-
courses. :

But this suggests a caution respecting diversity be-
tween the forms of divisions and those of the recapitu-
iation. It is that the elegance of variety should never
be sought at the expense of perspicuity. The whole
force of this expedient of logic depends upon its being
seen to be what it is.

6th, In extemporaneous preaching the recapitulation
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should be thoroughly committed to memory. This i3
self-evident; but ridiculous scenes sometimes occur
from neglect of it. Especially if the force of recapitu-
lation depends upon the order of climax, a failure of
memory is equivalent to a failure of logic. The late
Rev. Dr. B—— of Philadelphia once preached an
extemporaneous sermon in which he attempted to re-
capitulate his arguments in the order of climax. Ile
bad developed them to his satisfaction in the body of
the sermon, and then, by a self-delusion which we can
all understand, he assumed that materials which had
been so successfully treated would not forsake him, and
he remarked with the confidence of assured logic, “ We
have seen that not only is this true, and that true, and
the third, the fourth, the fifth positions also true, but
we have seen that it is true that — that —hm — that
even —hm” — But it was in vain: the cap of the cli-
max was no longer extant. . It had gone the way of the
lost arts. His frantic gesture with the whole arm aloft
could not rediscover it. How to close that recapitula-
tion was the agony of the moment. * Well, doctor, how
did you close it?” his friend inquired. “Oh, I in-
vented some flat piece of impertinence which deceived
nobody. My failure was the town talk before night.”

IX. What qualities are requisite to the construction
and development of the inference and remark ?

Why are these two things classed together? and in
what do they differ® Rhetorically they do not diffes,
and therefore they are classified as one. Logically they
differ, and therefore they are not synonyms. Both
are rhetorical sequences from the body of the sermon.
An inference is a logical sequence: a remark is a sug-
gosted sequence. Both are rhetorically related to the
discussion as consequent to antecedent. The follow
ing principles should regulate them.
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1st, They should be legitimate sequences from the
body of the sermon. The inference should be what it
professes to be, —a logical sequence. The remaik
should be all that it professes to be,—a natural sug-
gestion from the sermon. It is no objection to a
remark, that it is not a logical deduction from the dis-
cussion, and it should not be introduced as an infer
ence. So of an inference, it is not sufficient that it
be suggested naturally by the discussion; and we fall
shor: of its claims if we introduce it as a remark only.
Call each by its right name, and make each all that is
claimed for it. The late Rev. Dr. Skinner of New York
was so0 exact in his nomenclature, that he would say of
a series of applicatory materials at the end, «I shall
now close this discourse with a notice of three infer-
ences and one remark.” The announcement was need-
lessly formal ; but the distinction was essential.

(1) The excitement of composition easily deceives a
preacher respecting the logical and natural relations of
his theme. Truths may be associated in his mind by
circuitous lines of connection not obvious to hearers:
therefore he may remark that in a conclusion which to
a hearer may seem to have no legitimate connection
with the subject. Some of the inferences of Dr. Dwight
have been criticised as illogical ; whereas they might
stand as remarks, without censure.

(2) Sometimes the legitimate connection of conclu-
sion with subject lies outside of the range of the discus-
sion. The connection may exist; it may be legitimate.
The inference may be logical: the remark may be
natural. But the discussion may not have established
the connection of either. Are such materials legitimate
in a conclusion? No. The properties of a hyperbola
have a legitimate connection with a cone; but a dis
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cussion of the parabola does not establish that connec-
tion. No logical mind, therefore, would discuss the
properties of the hyperbola under the he«d of the pa-
rabola. So, in homiletic conclusions, the ‘ezus of the
inference or remark with the subject is nc- legitimate
to the hearer, if it lies outside of the discussion. The
hearer has only that to guide him to logical or natural
sequences. He can see only straight on. What the
preacher may see in secret connection with the subject
is nothing to the point. The actual range of the dis-
cussion, not the possible range of the subject, governs
the hearer’s range of thought. He has a right always
to presume that a remark or an inference is a result of
the discussion. If that presumption is often falsified,
confidence in a preacher’s logical faculty is impaired.

Let it be observed here, that the authority of the
pulpit with hearers depends largely on the reputation
which preachers establish for the integri: 7 of their logi-
cal power. No other intellectual quality equals this of
logical reasoning power in giving to a clergyman the
authority which the pulpit needs to make it a power of
control. A genius in illustrative power may be very
popular as a preacher; but he is never an authority, if
kis logical faculty is weak.

A young preacher was, not long ago, very flatter-
ingly recommended to the vacant pulpit of a large
Presbyterian church in a Western city. The chairman
of the committee of supply wrote to inquire about his
character when a member of this seminary. “ We have
heard,” wrote the keen judge of good preaching, «that
Mr. B-— constructs his sermons by first collecting
a namber of telling illustrations, and then builds his
sermon around them. Is this true? If it is, he is not
the man for us.” The man in question, it is true, was
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noted for his illustrative invention. It was dispropor
tionately developed as related to his reasoning power.
Some sagacious hearer had detected the disproportion,
and had fastened upon him the label of the criticism
T have quoted. It may require years to enable him to
outlive it. i

Incidental to this topic of the legitimacy of con-
clusions is the inquiry, “May an inference or re-
mark be derived from only a part of the discussion?”
I answer: Yes, if the inference is logical, or the remark
natural to a part of the discussion. Sometimes you will
discover that every division of the body of a sermon
suggests something peculiar to itself in the way of prac-
tical observation. The conclusion branches out from
them like the spokes from the hub of a wheel, all fitted
to the purpose, but no two fastened to the hub at the
same point. The perfect use of a discussion may
depend on its being applied thus with differences of
leverage.

2d, An inference or remark should be foreibly de-

duced from the discussion which precedes it.

" (1) Legitimacy of deduction is not the equivalent of
force. A perfectly logical inference may be far-fetched :
a perfectly natural remark may be feeble. We want
the practical results of a discussion in striking lights.
A conclusion should be a specialty of the subject. It
should, therefore, seize upon the strong points of the
discussion, and only those. Inferences and remarks
should always be selected materials, never a conglom-
eration.

(2) This suggests the radical defect of certain ocon.
clusions which are otherwise faultless, — that they are
not characteristic conclusions. Lord Brougham said of
Junius, that his delineations of character were severe,
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yet weak, because they were severe abstractions. They
would fit- one bad man as well as another. They hit
nobody, because they hit everybody. They were char.
acter, instead of characters. Similar is the defect of
certain homiletic applications. In their logic you de-
tect no flaw. Their connections with the subjects in
hand you can not pronounce unnatural. You can not
say that in themselves they are unimportant. Still,
forcible conclusions they are not, because they are
not characteristic conclusions. Did a group of Chinese
or Japanese faces never impress you with a sense of
monotony? They all looked alike. They were individ-
ualities like other men; but your unpracticed eye could
not see behind the one mask of the national portrait.
So homiletic applications impress a hearer who discerns
in them no idiosyncrasies created by connection with
the subject in hand. They do not grasp the strong
points of application, and only those. They might often
be interchanged, — the peroration of one discourse for
that of another,—and the effect would not be varied.
It might be legitimate in both, yet forcible in neither.
An example of this defect, which is met with not
infrequently, will illustrate it. You sometimes hear a
preacher remark in his conclusion, “ We see the impor-
tance of meditation on this subject;” and on this infer-
ence he proceeds to enlarge. This inference, or its
equivalent, introduces the closing appeal in scores of
sermons. Yet what force has it? Every subject which
is fit for discussion in the pulpit deserves mesdlitation.
The inference might be appended to every sermon;
but in the large majority of cases it would be nerve
less, because it has no individuality. One preacher
frequently closed a sermon with the remark, “ We see
the importanve of preaching on this subject.” What
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force can such a remark have? None, unless the sub-
ject be one on which the right or propriety of preach-
ing is doubted. It might properly close a sermon on
the Seventh Commandment; but to the vast majority
of conclusions it has no forcible because no character-
istic pertinence. That you do preach on a subject
assumes the importance of doing so. To defend your
doiug it implies that it needs defense.

(8) Care in selecting forcible materials for inferences
and remarks is the more necessary, because many of
the most essential applications of truth are derivable
from a variety of sources. Conscience, in relation to
the applications of the gospel, stands in a center of
radiance, like a man in an apartment where light is
reflected upon him from a thousand mirrors. The
peril of preaching seems, therefore, almost inevitable
in the direction of sameness of applicatory remark.

But this is no necessary evil. Every truth has some-
thing characteristic in its suggestion of a trite applica-
tion. It gives to that application something which
other truths do not. Every mirror reflects light at its
own angle. No two in the thousand are precisely
similar. Neither do any two doctrines enforce a duty
in precisely the same ‘manner, with the same motives,
in the same channel of deduction, by the same pro-
portion of forces, in the same perspective of moral
sentiment, as seen by a watching conscience. It is
not necessary that a description of a bad man should
be true of all bad men. The worth of the soul does
not follow from its immortality precisely as it follows
from the Atonement. The love of God does not fol-
low from the law of the seasons precisely as it follows
from the gift of a Saviour. The duty of repentance
is not urged by the doctrine of providence as potently
as it is urged by the doctrine of the cross.
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(4) Here, then, lies the scope of art in constructing
applications by inferences and remarks. It is to make
those applications represent, not the sameness, but the
diversity, of truth. ~Effective preaching is very largely
the art of putting things. It is not invention nor
discovery so much as the apt placing of familiar things.
We care little for the genus of any thing. We crave
species. We do not admire the genus flora: we enjoy
elms, maples, lindens, oaks. We feel no sympathy
with the genus homo: we are moved by men, women,
children. So of the applications of all truth. Let them
show by logical inference and natural remark ‘whatever
is peculiar to the theme, and they can not fail to form
a forcible conclusion, if the theme has any force.

(6) Yet it deserves notice that forcibleness of infer-
ence and remark is a matter of degrees. Some themes
have a more distinctive character than others. The
French call a man of marked person and demeanor
distingué : some homiletic subjects are thus distingué.
The very mention of them excites curiosity; the dis-
cussion of them commands interest ; the application of
them fascinates the hearer. Such subjects develop inte
strongly-marked conclusions.

(6) It is a healthful restriction on the topics of
the pulpit to rule out subjects which have nothing char-
acteristic in their practical uses. Much .that is secu-
lar, much that is scholastic, much that is sentimental,
much that is feeble is justly excluded from the subjects
of sermons, if we compel ourselves to construct them
with an eye mainly to the force of conclusions. Work
always for results, not for processes; for ends, not for
means. So shall we gain the most vigorous processes
and the most effective means. A pulpit thus ruled
becomes the mouthpiece of only choice thought.



LECTURE XXXVII

YHE CONCLUSION : INFERENCE AND REMARK, APPEALS,
EXCURSUS.

THREER incidental inquiries occur in connection with
the topic of the forcibleness of inferences and remarks
discussed in the last lecture.

The first is, Ought an inference to be derived from
an inference? If one inference has been drawn from
the body of the sermon, may a second be added, which
is only an inference from the first? The answer should
depend on force of connection with the body of the
sermon. It is no objection to an inference that it
proceeds from a previous inference, provided tbat it be
also forcibly suggested by the discussion. It may be
related to the primary inference by logical deduction,
and to the discussion as a suggested remark. This
complication is not objectionable, nor is it as compli-
cated in practice as in statement.

The second incidental inquiry is, Ought contrast to
be tolerated between an inference, or remark, and the
body of the sermon? For instance, ought an inference
which appeals to fear to be derived, if logical, from a
discussion which in the main appeals to hope? Ought
a remark addressed to the impenitent to follow a dis-
cussion addressed to Christians? In reply, several mem-

oranda deserve mention.
830
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In the first place, contrast in itself considered is a
natural mode of suggestion and impression. It does not
necessarily impair unity of impression. It may heighten
the impression of unity. Contrasted inferences, there-
fore, may be desirable in conclusions.

Secondly, contrast in an application sometimes hus
the advantage of creating indirect impression. A dis-
cussion which has seemed to aim at the impenitent may,
in the conclusion, reach Christians by reflected applica-
tion, and vice versa. * If the righteous scarcely be saved,
where shall the ungodly and the sinner appear?” St.
Peter uses in this text the unconscious art of antithetic
admonition. Men will often listen by stealth to indirect
reproofs which they would resent, if given directly.
Like Nicodemus, they will seek truth, if they may do
8o under cover. They will preach to themselves appli-
cations which they would repel if thrust upon them.
Contrast, therefore, may be desirable as one means of
indirect impression.

Thirdly, contrast is not desuable where the material
introduced by it is relatively feeble. With all its advan-
tages, contrast involves an interruption of harmony.
This is a sacrifice. The object gained, therefore,
should be obviously worth the sacrifice. The material
should be weighty. Relatively to preceding thought,
it should mark increase of intensity. Otherwise the
chief impression made will be only that of a jar upon
continuity.

Fourthly, contrast is not desirable at the close of a
comparatively feeble sermon. No clock always strikes
twelve. We all preach some sermons the intellectual
constitution of which needs tonics. Discretion must
be exercised when we come to the application of such
sermons. In the application the strength of a sermon



532 THE THEORY OF PREACHING. [LECT. XXXVIL

is put to the test. Contrast in its nature involves
violence of change. It is to persuasive discourse what
heroic treatment is to medical art. A strong discourse
is needed to bear the vigorous working of it. The
sermon should have been composed of positive thought,
striking truths, vivid representation, resulting in elec-
tric impression. A phlegmatic, nerveless, negative, or
commonplace sermon—and we all preach some such
sermons — is like a frail constitution in a man who be-
longs to a decaying race. Its feebleness may be over-
whelmed by the vigorous handling which contrasted
force involves.

Finally, contrast is not natural, when the materials
thus introduced can not be speedily dispatched. By
prolonged amplification the force of contrast defeats
itself. Contrasted impressions depend on transient ex-
pression. No art can make stationary lightning impres-
sive. We are sensible of contrast only in glimpses.
A contrasted inference, or remark, therefore, should be
concisely developed. It may be dense with thought;
but it should be rapidly traversed.

From these considerations it appears that contrast
in a conclusion may be the best material possible, but
that it needs to be selected with care, and developed
with force. ‘

The third incidenta! inquiry is, Ought inferences or
remarks to converge, or diverge. in their relation to the
discussion? Obviously two methode are possible in
constructing this form of conclusion, which may be
distinguished as the convergent and the divergent
methods. In the one case, the series has a single aim.
It bends steadily and cumulatively to one result. In
the other, the series is versatile. It branches out luxu-
riantly. In the one, the application is pointed, like a
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thorn: in the other, it expands like a palm-leaf. The
question is, Does force of application require its restric-
tion to either of these methods?

I answer, In the first place, concentration is intrin-
sically more powerful than expansion. Dr. Lyman
Beecher used to claim that a sermon should have one,
and but one, “burning-point.” This is generally rather
thaa universally true. The great majority of evangeli-
cal sermons find their natural resultant in some one
duty to be done, or one privilege to be accepted, or one
sin to be abandoned, or ome truth to be believed.
Unity is so intense and so compact in all earnest dis-
course, that it will commonly project itself in the appli-
cation; so that an obedient hearer goes away with the
resolve, ¢ This one thing I do.”

But, secondly, the divergent method may exhibit the
fruitfulness of a truth in practical results. Much is
gained sometimes by disclosing an affluence of practi-
cal bearings. “By their fruits ye shall know them.”
Vine-dressers recommend one grape for its quality, and
another for its abundant fruitage. A certain force of
application consists in volume rather than in pungency.
Conscience surrounded by many monitory hints may be
more profoundly moved than if goaded by one.

The divergent method also facilitates variety of ap-
plication. Respect for truth is awakened, if it is made
to appear versatile in its reach, and many-=sided in its
practical uses. Criticism exalts Shakespeare as the
“myriad-minded man.” As we respect men who can
do many things well, so we revere a truth which seems
capacious in its uses.

The divergent method, also, may make one applica-
tion auxiliary to another. An appeal to one class of
hearers, suggested by one inference, is assisted by aa
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‘appeal to another class flowing fron. another inference.
Men will bear to be reproved by one application of a
sermon, if they see that others are reproved by another.
Inferences or remarks may thus work as allies when
they do not converge to one point.

To some subjects of discourse the divergent method
is a necessity. Some themes are so many-sided that
you can not apply them thoroughly in any one line of
thought. Condense them to a point, like the flame of
a blow-pipe, and you leave unused, it may be, their best
resources of practical impression. They flash light at
s multitude of angles. They eject heat through in-
numerable orifices. Therefore they suggest appeal in
all directions. For illustration, take such a theme as
the justice of God. One powerful application you can
make by an inference from it addressed to the fears of
men. But you can not thus use exhaustively, or even
affluently, the practical resources of that doctrine.
You can not thus illustrate its most amiable uses. You
must revolve it, show how prolific it is in practical
uses, reveal its attractive as well as its repellent vir-
tues, unfold its minute as well as its sublime bearings,
make believers love it, as well as make the ungodly
fear it. In no other treatment can you develop to the
full its applicatory usefulness.

3d, Passing now from these inquiries incidental to
the forcibleness of inferences and remarks, I observe a
third suggestion respecting their treatment, in the
principle that they should be developed without need
less formality of statement.

(1) Formality which may be necessary in the bod_v
of the discussion should, if possible, be relaxed in the
application. The applicatory process must be flexible,
its transitions easy, its forms, therefore, as ductile a3
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may be consistently with perspicuity. Often ease of
access to the heart of a hearer may depend on whether
you say, “I infer from this subject, seventhly, another
application; namely” . . . or, “ Again: this subject
teaches,” etc. So slight a rhetorical difference as the
omission of the personal pronoun and the numerical
announcement may assist the passage of your thought
to the spot where you wish to lodge it, in the sensibili-
ties of the hearer, rather than in his intellect only.

(2) We have the more need of care for this princi-
Ele, because the inference and remark very easily fall
into and under the formality of discussion. Inference,
especially, is a logical process. It readily takes on the
logical baldness of statement. This is illustrated in
the excessive multitude of inferences to which allusion
has been made as burdening the sermons of the old
English preachers. Flavel has a sermon with twenty-
four inferences in the conclusion; another, with fifty-six
inferences and remarks. President Edwards has a dis-
course with twenty-two divisions in the application ;
another, with thirty-one.

4th, Inferences and remarks should be developed, if
possible, by the use of interesting materials.

(1) Barrenness of treatment is nowhere else so
great an evil as in an application. Interest elsewhere
is of little use, if not sustained here. Interest else-
where should, if possible, be reduplicated here. Yet
some sermons are more interesting everywhere else
than here. Some preachers are more inventive, more
prolific, more racy, in every other process of sermon-
izing than in that of applying truth to its practical
uses. They explain lucidly, they prove forcibly, they
illustrate vividly; but they do not apply truth elo-
quently. In their applications they never seem fresh.
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They give the fruit of jaded minds. The zonclusion
falls like the dull, chill pattering of a November rain.

(2) Therefore we should never trust to the elabo-
rateness of a discussion alone for the impression of a
sermon. That is like trusting to the trunk of an apple-
tree for its fruitage. We should never trust to the
truthfulness of an inference or remark for its applica~
tory force. We must interest men in the uses of truth
by using it in interesting methods of detail. No art of
invention should be despised by a preacher in the effort
to throw a spell over an audience by the raciness of
closing thoughts and the magnetism of last words.

6th, The necessity of racy materials in this part of
& sermon suggests, however, that, in constructing and
developing the inference and remark, we should avoid
fantastic materials. That is an ill-formed or ill-trained
mind which revels in eccentric applications. Odd laws
of suggestion are weak in practical results. Inferences
are vapid if extorted rather than derived from a sub-
ject, Remarks are apt to be irrelevant if foisted into
conclusions. Such conclusions seem scatter-brained.
The credit of a sterling truth is sacrificed by the cub-
stitution of conceit for sense.
. In nothing is the weakness of eccentric work more
“obvious than in the practical part of the business of
the pulpit. It may interest, it may stimulate, it may,
therefore, gain a hearing ; but it seldom develops that
sensible and solemn aim at results which is essential
to practical force. Above all other intellectual quali
ties in practical affairs, men prize good sense. They
crave to be sensibly appealed to. They demand to be
treated like men of sense and by men of sense. No
other opinions are so weak as those which are crotchets.

Hence it is that genius so often more than balances
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its good work by the evil of its vagaries. Good sense,
on the contrary, has, in kind, the momentum of the
pianets. Its every movement is power, and with no
drawback from waste of force. Here lies the strength
of the great bulk of the Christian ministry, not in
cultivating or imitating the coruscations of genius, aot
in stimulating or assuming theatric arts, but in the
planetary working of common sense. This is a power
which, as Wordsworth says, “has great allies.” Time
is its invincible auxiliary. All social forces second it
with the certainty and the reach of gravitation. Noth-
ing else gives such power of command; nothing else
wears with such durability.

It deserves to be recorded that fantastic uses of
preaching were the chief cause of the degradation of
the English pulpit which Macaulay so vividly portrays
in his narrative of the state of the rural pulpits of Eng-
land at the time of the Restoration.

X. The tenth and last general topic relating to
conclusions is the inquiry, How should appeals be
conducted ?

1st, Appeals should be founded on the strongest
materials which the sermon contains.

(1) An appeal is intrinsically the most intense form
of speech to a hearer. It needs, therefore, to be sup-
ported by intense materials of thought. The single
burning-point of the discourse, if it has one, should be
the point from which exhortation grows. If appeal is
made from more than one point, they should be the
strong points of thought. Never build an appeal on
petty items, never on things incidental to the main
channel of discussion, never on an anecdote, unless it
is illustrative of the central ideas of the sermon.

(2) Discourse should, therefore, be so shaped as to
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bring the strongest material to the front in the conclu-
sion, so that it can be naturally used as the basis of
appeal. Appeal drawn from a closing division is natu-
ral only when that division offers a climax or a concen-
tration of the truth discussed.

(8) The weakness of a sermon is often disclosed by
the fact that at the end no other than pettifogging
appeal is possible. Imagine & sermon on ¢ The Vest-
ments of the Clergy,” “Genuflexions in Prayer,”
“ The Marriage of a Deceased Wife’s Sister,” «“ A Tem-
porary Diaconate.” Would not the intrinsic feeble-
ness of such sermons, as growing out of the insignifi-
cance of their themes, be betrayed if an attempt were
made to close them with hortatory applications? Yet
similar to these in principle is any conclusion in which
the weighty materials of the sermon are overlooked,
and the closing appeal is grafted upon a fragment or
an anecdote. In one instance, an exhortation to
promptness in attendance on divine worship followed
a sermon on divine omnipresence. In another, an
appeal on the duties of the choir followed a discourse
on the sacrament of the Lord’s Supper. Absolute
irrelevance to all parts of the discussion may not have
been the defect in either case; but relevance ounly to
incidental or fragmentary materials must have been the
defect in both.

Appeal expresses the soul of the sermon, the very
yugq of oratorical discourse, as no other feature of it
can in equal degree. The organic life of it ought to
pulsate there. Therefore the most powerful of re-
sources should there be put to use.

2d, Appeals should be aimed at feelings as distinct
from convictions. It is one thing that a hearer should
believe that he ought to feel: it is a very different thing
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that he does feel. Therefore to produce the conviction
is not necessarily to produce the feeling.

(1) These two things mark the chief distinction
between two classes of preachers. One will make an
audience believe that they ought to be moved, that
they are profoundly guilty for not being moved, that
their insensibility is the extreme of depravity; yet they
are not moved below the surface of the conviction of
sin in being what they are. Another, without uttering
a word upon the solemn character of the truth, the
obligation to feel it, the sin of indifference to it, will so
use it, and so appeal on the strength of it, as to take
possession of the hearer’s sensibilities, either by storm
or by insinuation, so that tremulous and obedient emo-
tion shall be responding to the truth before he is
aware of it.

(2) Appeals to convictions, as distinct from the
feelings, are very apt to express themselves largely in
an exclamatory style. ¢ Oh my hearers, how solemn is
this truth!” ¢« What responsibilities we sustain!”
“How deeply we ought to feel in view of them!”
“ What gratitude should swell our hearts!” ¢How
fearful is the guilt of deadness under the sound of the
gospel!” «Oh that divine grace may melt our obdu-
rate souls!” and so on. I do not say that appeal should
never take this form. It may rarely be the legitimate
object of a sermon to show to hearers that they Aave
stolid sensibilities. Then such appeals, so far as they
go, are pertinent. They are forcible just to the extent
of the thought expressed by them, no further. The
emotive drapery of style, beyond that, goes for nothing.

The most powerful preacher that I ever heard in
appeals to the emotive nature never in my hearing
vesorted to the exclamatory drapery. The resources of
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his appeals were his facts, his principles, nis doctrines,
his arguments, his cumulations of solid thought. These
he so manipulated that they made their own appeal.
Silent emanations from them were going forth “hrough
the whole discussion, which softened the feelir gs, and
won the affections, and gave them an object to grasp,
and prepared them to respond with reduplicated volume
to the few unimpassioned words of hortaticn at the
close. There was no need of an appeal to the oon-
science. That outwork was carried long before.

Such conquest of the sensibilities by the force of
plain truth is often forestalled and forbidder: by appeals
of which the point is not feeling itself, but the obliga-
tion to feel. Philosophically regarded, no more sure
bar to right feeling can be created than the assanlt
upon conscience alone and in isolation from other fac-
ulties. Introvert a man’s mind upon himself in the act
of soliloquy,—“I ought to feel, I ought to love, te
mourn, to hate,” —and that very introspection forbids
all feeling except the sense of duty.

(3) Appeal to conscience alone, if successful, is by
virtue of its success failure. A moral nature, indu-
rated in all respects except that of a quickened con
science, if the proper objects of right feeling are present,
is depravity consolidated. Like a suspension-bridge,
which is strongest when the heaviest weight it will bear
is upon it, the guilt of a soul is most hopelessly consoli-
dated under the burden of aroused conscience, if, wilh
the objects of other feeling in mind, nothing else is
aroused. But, if the legitimate objects of holy feeling
are not present in thought, the torpid mind is only a
philosophical necessity.

3d, Appeals should be aimed ultimately at the execu-
tive faculty of the soul.
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(1) If appeal should not rest with conscience alone,
neither should it rest with any emotive quickening.
The doing of something is the end which we strive to
reach through the emotive nature as the natural avenue
of approach. To arouse emotion, therefore, and stop
there, is as unphilosophical as it is to address truth to
the intellect only, and pause with that. If the doing
of something is not always expressed in a naturally
framed appeal, it is always implied.

(2) In this consists the chief difference between
hortation in the pulpit and the scenic impression of the
stage. Theatric passion ends with itself. Homiletic
appeal aims at an execution of something beyond the
emotive excitement. ¢ What will you do about it?” is
a question which the pulpit always asks, the stage
never. Appeals, therefore, should always be con-
structed with fidelity to this distinction. They should
never fall into the theatrical vein, never play upon the
emotions as the end of discourse, never rest with work-
ing up a given heat of feeling, never pause with success
in making tears flow.

(8) Hearers need sometimes to be made to see that
their religious emotions are melodramatic. Emotive
luxury sometimes needs to be checked in an audience
by putting the question plainly to each one, “ What
will you do about it?” The sympathies of a crowd in
the street, who were giving vent to abundant exclama-
tions of pity for a blind man who had been run over,
were suddenly brought to their genuine level by the
inquiry of one of the crowd, “ How much do you pity
him in your pockets?” So the emotions of an assem-
bly of worshipers often need to be brought, by an
appeal, to the test of executive action. Did you ever
observe how quickly the tears of an audience are dried
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by the passing of the contribution-box? The executive
test of feeling is sure to put a stop to its effervescent
indulgence. The deeper reach of feeling penet:ates
below the level of words and tears to that of deeds.

4th, Appeals should be kept true in their aim to the
vital acts of religious duty. It has been remarked that
appeals should be supported by the strong points of
religious truth, also that intrinsically they are the
most intense form of religious discourse, that they are
the acme of persuasive speech. In keeping with this,
the dignity of appeals should be sustained in the acts
at which they are aimed; they should urge the vital
duties of a religious life. They should press upon hear-
ers the things most essential to salvation; they should
. persuade men to the discharge of the most critical obli-
gations. To expend the force of such intense forms of .
speech derived from most weighty resources of truth
upon insignificant affairs is an incongruity and a waste. '
The dignity of religious hortation is degraded, if laid
out upon things not vital and decisive.

This suggests an ezcursus on the danger, in revivals
of religion, of exalting unduly acts of the impenitent
which fall short of the scriptural conditions of salva-
tion. Much is often said, in conducting revivals, of
persuading men to “commit themselves.” The impeni-
tent are often exhorted to pray, to read the Scriptures,
*o ask the prayers of others, to observe hours of reli-
gious meditation, to attend meetings of religious in-
quiry. These duties are sometimes urged upon children
of tender age. The more public these secondary acts
are, the more positive is thought to be the “committal”
of the inquirer to something which stands as the equiva-
lent of a religious life. Hence, if he can be indaced to
let his voice be heard in a Christian assembly, or to take
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a seat assigned to religious inquirers, or to append his
name to a religious covenant, he is regarded as being in
n hopeful state. Under the pressure of sympathetic
excitement these acts of self-committal are often made
to appear, especially to unthinking youth, as the vital
duties of the hour. Is this a wise policy in onducting
revivals of religion? The question is often a very per-
plexing one, on which Christian zeal and Christian wis-
dom aie not agreed. In answer to it the following
things deserve consideration.

(1) To defend this policy is much more grateful to
Christian feeling than to oppose it. In itself it is
plausible. At the first view it seems harmless. In our
own day it is often the policy of the most earnest and
spiritual portion of a church. On the other hand, it is
often opposed by the ultra-conservative, the worldly,
the formal, the silent membership, by those who are
satisfied with other successes than that of winning souls
to Christ. A pastor sometimes finds himself between
these two fires in respect to this method of conducting
a revival of religion. On the one side is all, or nearly
all, the Christian enterprise of the church, and on the
other are all, or nearly all, the dead-weights upon Chris-
tian progress. Under such conditions it is much easier
to adopt the policy in question than it is to create a
wiser one, if there be such.

(2) But, looking at the question in its intrinsic
merits, the fact is a very significant one that impenitent
men are never exhorted in the Scriptures to any thing
preliminary to repentance. But one thing is the center
of all biblical appeal to the ungodly ; that is repentance
and faith, —a complex yet a single act. Nothing short
of this is deemed worthy of mention by inspired preach-
ers to the unconverted. * Repent, believe;” *believe,
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repent;” “turn ye;” ‘“obey;” ‘“cease to do evil;”
“take®up thy cross;” “follow me:” in varied phrase,
the one thing is the only thing on which the attention
of the awakened conscience is riveted in biblical per-
suasion of the impenitent. Biblical hortation never
even directs men to pray, except as an act of Christian
faith. Impenitent prayer is never named in the Scrip-
tures but as an object of divine abhorrence. This fact
has great significance as a representative fact: it fairly
and indubitably illustrates apostolic policy in the con-
duct of revivals.

(8) In the nature of things there are no impenitent
acts auxiliary to repentance. Nothing commits a sin-
ner to a religious life but religious living : nothing binds
him to repentance but repenting. One and but one
thing is the thing to be done; nothing else takes the
place of it; nothing eélse assists it; nothing else ap-
proaches it, the soul remaining impenitent. Impeni-
tent prayer is blasphemy. As the subject of religious
obligation and religious motive, an impenitent soul is
at a dead-lock until impenitence ceases.

. (4) Yet human nature unregenerate is prone to acts
of religious substitution under the goading of an angry
conscience. Condemned in this thing, condemned in
that thing, condemned in every thing but in the one
thing which alone can set him right with God, an
awakened sinner often feels it to be an immense relief
if he may even temporarily persuade himself that there
is any thing else than repentance which he can do, which
shall have in it the semblance of good. Reined back
5y retributive conscience from every thing that he will
do, impelled by the Holy Spirit towards the only thing
which he will not do, and crowded on all sides by penal
forebodings, he gains time for consolidated resolve iv
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sin, if he may but be pernnitted to contemplate as a duty
any thing that falls short of that one thing, which for
him, in the moral crisis which is upon him, monopolizes
all duty. The whole history of religious formalism is
a record of such substitutions under the pressure of an
indignant conscience. Religious formalism may be as
intense and as self-delusive in taking an “anxious-seat”
as in attending “ high mass.”

(6) It is remarkable that a certain class of revival-
ists who have rebuked this abuse in an ancient form
should so often have reproduced it in modern forms.
The time was, when awakened men were exhorted by
preachers and other Christian workers to pray, and
read the Bible, and seek religious counsel, and thus, as
it was called in the theologic dialect of the time, “use
the means of regeneration.” Later theqlogians have
detected and routed that form of substituting for re-
pentance acts which are not repentance ; but by exhor-
tations to take the ‘“anxious-seat,” and to rise for
prayer, and to attend meetings for inquirers, they have
often created another class of precisely the same sort
of substitutions, by which men have been allowed to
regard as duties things which fall equally short of God’s
requirement.

(6) The sympathetic excitement of a revival may
assist the self-confusion of an impenitent mind as to
the real aim of God’s command. Lord Macaulay says
that every large collection of human beings, however
well educated, has a strong tendency to become a mob.
The religious excitement of multitudes does not protect
them from this drift of human nature. If solitude in
religious awakening has its perils, so has companion-
ship. Sympathy in itself is a blind instinct. Numbers
aroused to high enthusiasm tend to act upon unrea
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soning impulses. Therefore, under such impulses, the
commands of God are easily displaced and obscured in
the impenitent mind. Impenitent youth especially, who
have no religious experience and little self-knowledge
to protect them, are easily beguiled, under such con-
ditions, into substitutions of the less for the greater in
crises of their history in which the greater is the only
thing, and the less is nothing.

(7) Great care is nceded, therefore, in revivals of
religion, to guard men against deceptive substitutions.
These subsidiary acts, in whatever sort the temper of the
age may originate them, need to be handled cautiously.
I do not say that they should never be allowed; in
themselves they may be innocent; but the wise policy
is to make little of them. Do not emphasize them by
crowding men to them, nor, on the contrary, emphasize
them by violent opposition to them. Do not swing a
flail to crush a pepper-corn. Treat these acts,’done or
not done, as trivialities. Exalt above.them that which
has a decisive religious meaning. Keep in the fore-
ground of popular thought the one elective act by
which the soul chooses God. Treat every thing else as
relatively of no moment.



LECTURE XXXVIII.
THE OONCLUSION : EXCURSUS, APPEALS.

WE have considered, in part, that policy of the pulpit
which often urges men to the performance of acts which
are not decisive of religious character.

(8) It is frequently asked, however, “ What shall we
do in place of exhorting awakened men to such acts -
of apparent self-committal?”” A period often comes in
the experience of the impenitent inquirer, in which
every thing seems to be at a stand-still. He does
nothing, and will do nothing, to the purpose. What,
then, shall we do to break the syncope of inactive
guilt? I answer, Do just that which the Scriptures do
to such inquirers, —urge anew the motives to repent-
ance. Men repent in obedience to motives. They act
under the sway of moral ideas. Press home, then,
those ideas which are the natural inducements to re-
pentance. The idea of God, the idea of immortality,
the idea of sin, the idea of penal justice, the idea of the
day of judgment, the idea of Christ, the idea of love,
the idea of dependence on the Holy Ghost,— these are
the great central motive-powers to repentance. They
ought to be the staple materials of thought and prayer
in a time of revival. Set the whole firmament ablaze
with the glow and the heat of these eternal verities.

Preach them, talk them, pray about them, sing them,
547
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make them the central thoughts of public and private
religious services, till men can see nothing else, and
think of nothing else, and till they are convinced that
you are thinking of nothing else. Bring the force of
sympathy thus to the work of deepening Christian
thinking upon those truths, which, in the nature of
things, must induce repentance, if any thing does.

(9) Let me illustrate this policy in a single detail.
Experience in revivals will teach you that there is an
inexhaustible resource of suasion to repentance in the
single idea of God. All motive to holy choice centers
_in, springs from, and returns to, the one thought of
God. The human soul has occult affinities for that one
idea. Neither time nor sin can ever stifle them. It is
surcharged with spiritual cravings which find rest in
no other conception than the being of God. Therefore
it is, that, in revivals of religion, that preaching is most
effective which superlatively exalts God. All preach-
ing that is effective owes its regenerative power ulti-
mately to that one truth.

Surprise has often been expressed, that, in the reli-
gious awakenings of the last century in New England.
the doctrine of election and kindred truths were so
iargely treated by the pulpit, and were so effective.
Some critics account for the phenomenon by the hy-
pothesis of some peculiarity in the religious tempera-
ment of the times. I do not so understand it. Those
truths exalted the sovereignty of God ; they nmlade God
seem overwhelmingly great; they realized God as he
is to the souls of men; they brought God near to the
quaking conscience. Such preaching ought, by all the
laws of mind, to be productive of revivals in any age,
whatever be the religious diathesis of the age.

Analyze it briefly in its working. Such preaching
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brings the heedless soul into contact with the most
electrifying spiritual fact within its knowledge. It
realizes to the awakened soul the most stupendous
conception of which it is capable. It subjects the con-
victed soul tc the sway of the most intense regenera-
tive truth of which thought is possible. It lays bare
the consciousness of sin under the burning eye of infi-
nite and eternal justice. It is to a guilty conscience
like the exposure of a diseased eyeball to the glare of a
tropical sun at mid-day. It arraigns an obstinate will
face to face with the only thing in the universe which
is its superior. No other preaching is conceivable,
which, in the nature of things, is better fitted to make
the condition of an impenitent soul appear to itself in-
tolerable, and to break down the defenses of its will
against the love of Christ. Conceive of the descent,
headlong and far, which a soul must make in coming
down from the empyrean of such ideas to muddle itself
with the question of taking an ‘“anxious-seat’’ !

(10) Again: experience in revivals will teach you
that often there is a point in the development of the
work of divine grace at which it is expedient that
human persuasion should cease. It has done. all that
it can do. It has tried every thing but silence. Wis-
dom dictates that now the awakened sinner should be
left alone, and for this reason, — that he is alone with
God.

Always, I think, before conversion takes place, if it
occurs in such form as to disclose itself to the con-
sciousness of the sinner, always there is a period, long
or brief, of conscious moral solitude. The soul feels
itself to be alone in the universe with God. The isola-
tion of the day of judgment is foreshadowed in its
vision. A wanderer in infinite spaces, cut adrift from
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the solace of companionship in sin, with no friendly
hand to support it, or voice to cheer it, the soul sees
" only a holy and offended God, whose rights it has out-
raged, and from whose burning eye it finds no hiding.
It is best that this should be so. By this experience a
sinner’s individuality is intensified to his own conscious-
ness. To break in upon that awful seclusion, to bring
o sinner back from “ God’s silence ” into the circle of
human sympathies by our devices of ‘anxious-seats,”
and inquiry-meetings, and persuasions to self-committal
in the sight of multitudes, may be a perilous intrusion.
Secret intercessory prayer is infinitely more safe. By
our suasions to acts which fall short of God’s require-
ments at that critical period of a sinner’s experience,
we may furnish him with the very escape which he
unconsciously craves from that sense of moral loneliness
in the presence of God.

(11) Silence is, therefore, often the best protection a
sinner can'receive from his spiritual guide against the
peril of the social element in a revival. Study narrowly
the inner working of a revival, and you will find that
often, at a certain stage in its development, men fear
nothing else so much as to be alone. They will rush in
crowds to a religious meeting for the sake of the social
sympathy with which it surrounds them. As men in an
earthquake will huddle together for the sake of escape
from dying alone, so awakened men in a revival will
often crowd an inquiry-meeting. They will seek thus
just what the sons of Belial in the community, who a1e
disturbed in conscience by the revival, seek in a carousal.
Any thing is welcome, if it drowns God’s voice in the
soul’s silence. Therefore I say, at such a juncture it
is safer to take the risk of silence. Do nothing more,
leave the sinner to himself; drive him, if need be, into
solitude with God.
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I have been much impressed, in reading the auto-
biography of Rev. Dr. Finney, with the fact that some
of the most remarkable conversions which he records
ocourred instantly when he took himself out of the
way. The result was perfectly philosophical. When
man’s voice was dumb, nothing was left to the inquiring
soul but God’s silence, and to that it must succumb
The principle here, which Dr. Finney seems to have
come upon occasionally, I would lift into rank as one
of the elemental principles for which large place should
be given in every revival of great power and of long
continuance. There may be peril in it, but not so great
peril as that of continuing and exalting the protection
which an awakened conscience often finds in sympa-
thetic excitements

(12) In the same line of thought I remark that the
popular curiosity about numbers in a revival is a mis-
fortune. It is too often morbid. Sometimes it is a
device of temptation. Never count the numbers of
those who rise for prayers. Do not dignify thus that
indeterminate act. The good sense of an eminent
evangelist was notably evinced on one occasion, when
he was asked how many rose for prayer last night, and
he replied, «“I never count.” Do not be solicitous to
know how many attend an inquiry-meeting. By skill-
ful manipulation of an audience you can secure the
attendance of hundreds as easily as that of dozens at
such a gathering. Yet as evidence of conversions, or
the prospect of them, such attendance may have no
significance. Use an inquiry-meeting as you would use
a Bible-class. Make it the means of religious instruc-
tion, not a test of religious awakening, still less a means
of augmenting religious excitement. Above all, never
trumpet these things as tokens of the presence of the
Holy Spirit.
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(13) We degrade the work of the Holy Spirit if we
exaggerate a sinner’s consciousness in our assumption
of the working of divine grace within him. If we use
as evidences of that work experiences which he can
attribute to no such origin, we may do him an irrepa-
rable injury. We may give him degrading notions of
God’s work. He may fancy that it consists in suasion
to petty and indecisive duties. That which he believes
of himself he is likely also to believe of others.

Hence arises the theory that a revival is nothing
different from other sympathetic ebullitions; that you
can always have a revival if you desire it, and can
induce sufficient numbers to combine in the persistent
use of the right measures to evoke it. Certain revival-
ists make a most damaging concessiop when they admit
that a revival of religion depends on the magnetism of
numbers. Once sink the popular theory of revivals to
a level with that of other social ferments, and they will
be, like other social ferments, shallow, pretentious,
short-lived. The grand idea of “visitation from the
living God,” having mercy on whom he will have
mercy, drops out of them. They have then no more
religious value than a commercial panic. Few things
in this world are so disastrous to the cause of Christ as
a perverted and degraded revival of religion.

Learn a lesson from St. Paul. Mark the unconscious
satire with which he treats even a duty commanded by
God, when men would exalt it out of place. When ap-
pealed to by certain cliques of Christians who thought
it of vital importance whose hands had rested on them
in baptism, and were crying, «“ Apollos baptized me,’
and «Cephas baptized me,” and “Paul baptized me,”
he responds, “I know not whether I baptized,” as if
he would say, “ Baptism — what is that? Who cares
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for it? I do not remember any thing about it. 1
am sent to preach the gospel.” So nothing is worth
remembering which men would lift into rank with
repentance, but which is not repentance.

So far as my observation of revivals has extended,
impenitent men, and especially impenitent youth, need
much more frequently to be warned against these
religious substitutions in acts of “self-committal” than
to be exhorted to the performance of them. Their
value is immensely overrated, and their perils over-
looked, in modern evangelistic labor.

(14) Another principle bearing upon this subject is
that the tendency of popular religious excitement to
morbid growths is proportioned to the insignificance of
the executive action to which it is directed. Neither
nature nor grace in normal action fosters profound
agitations of conscience about petty things. Make
such things the center of intense convictions of con-
science, and you inevitably create religious distortions.
The prick of a needle in the spinal marrow may make
a child a hunchback for life. So let an awakened con-
science be penetrated deeply concerning action which is
not significant of character, and its working becomes
diseased. The penetration results in ulceration.

(156) Therefore it is always the aim of a wise preach-
er in a revival to guide the current, and, still more
carefully, a torrent of quickened emotion, as soon as
possible into the even tenor of life’s ordinary duties.
The speciality of a revival of religion in itself is not a
desirable thing. The sooner it ceases to be exceptional,
and flows into life’s common channel of interests, the
better. Religious excitement has no value any further
than it can be thus utilized in the sanctifying of com-
mon life. All conversions, until they receive the test
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of real life, are of the nature of death-bed repentance
in this respect, that they have not been subjected to
the divinely appointed discipline of religious character.
Hence it is seldom, if ever, wise to suspend for any
long time the common routine of life, because of the
presence of the Holy Ghost in regenerating power.
We can devise no better means of moral discipline.
We dislocate the divine plan, if we displace that in the
attempt to improve upon it.

On one occasion, in a powerful revival in Amherst
College, the more zealous Christian students sent a
petition to the faculty, that for one week the collegi-
ate curriculum might be suspended, that the whole time
and interest of students might be concentrated upon
the concerns of eternity. The object of the petition
was above question. The methods proposed were
plausible. But the president, the Rev. Dr. Humphrey,
had had large experience in revivals. He told the
young men that their policy was unwise. He said, in
substance, that their theory assumed that the Holy
Spirit was pressed for time, and was in haste to go
elsewhere. The routine of collegiate duties was the
very test which God had then and there ordained of
the sincerity of those religious conversions. If stu-
dents were converted, those very duties were tc prove
it, and to discipline their piety. Religion was to make
them more industrious students, better scholars, more
faitbful to college laws. The monitor’s bills would teet
their piety. The scale of scholarship would disclose
it. On the other hand, he told them that the surest
way to divert their religious interest into unhealthy
moods, which would soon end it, was to relax the dis-
cipline of academic duty, and leave them nothing but
prayer and praise and religious conversation to think
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of and to do. He told them, in a word, that they could
not improve upon the divine method of procedure in
the discipline of Christian character. The petition
was kindly refused; and the result was a prolonged
and healthful work of divine grace, quiet and deep in
its progress, — quiet, because deep, and so powerful,
that, at the close of the year, seven-eighths of the stu-
dents in college were Christians.

The principle involved in President Humphrey’s rea-
soning was the same with that now before us. As reli-
gious excitement degenerates if isolated from common
life, so, if you restrict it to secondary and indecisive
duties, its tendency is to the same morbid growths.
The more petty a thing is, the more tumultuous is
popular excitement about it when once the furor is
ignited. Great ideas tend to deep emotions: these,
again, tend to tranquil and balanced action. Petty
ideas, insignificant objects of feeling, indecisive duties,
tend to effervescent emotion, and this to noise and clat-
ter and confusion. Proverbially the great workings of
God are still workings, and this because they are deep
workings. Grace follows the analogy of nature. Every-
where greatest power is stillest power.

(16) Therefore the phenomenon is often witnessed
in revivals, that, the more complicated the human ma-
chinery is which is set in motion, the more uncontrolia-
ble is the drift to morbid paroxysms. Such machinery
almost always precedes pathological disturbances of the
physical system. Even when popular excitement does
not rise to hysteria, you will often perceive that the
things men are thinking of, and talking of, and exciting
themselves about, relate to the machinery alone. The
anxious-seat, the inquiry-meeting, the rising for prayer,
the covenant, the public speaking, the street singing,
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the thousand and one expedients to promote the in-
terest of novelty, absorb the popular thought. You
hear almost nothing of deepening convictions of sin, of
new discoveries of God, of new disclosures of the work
of Christ, and of new conceptions of the work of God'’s
Spirit. Ask for these evidences of regeneration, and
you are met by a painful silence, or a gaping ignorance
of your meaning.

(17) The conclusion of this train of thought, then,
is this, that the true policy in the conduct of modern
revivals is the old apostolic policy. Exalt the one and
only act which God requires of an impenitent sinner.
Exhort men to repent. Exhort them to be reconciled
to Christ. Show them that they are enemies to Christ.
Show them that they are exposed to eternal woe, be-
cause they have exposed themselves to eternal sin.
Hold up Christ as the only and sufficient Saviour.
Emphasize the work of the Holy Ghost as the only
spiritual power that equals their spiritual helplessness.
Ply thus the immeasurable motives to repentance, with-
out which no man ever did repent, or ever can. Never
permit the awakened conscience to elude that one act.
Keep secondary things in the background. Warn men
against counterfeits of repentance. The Scriptures are
full of such warnings. Human nature in every age
needs them.

I have termed the method here advocated ¢ the apos
tolic policy.” So far as we know, it was the policy
of the Day of Pentecost. There is nothing in it which
skould limit it to apostolic times; nor is there any
thing discernible in the diathesis of modern society
which should require the abandonment of it in modern
revivals. Experience indicates, that, just so far as it is
displaced, revivals become a mixture of good and evil,
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with a constant tendency of the evil to override and
overwhelm the good.

5th, A fifth principle respecting the conduct of ap-
peals is that they should be specific in their basis and
their aim. The point from which they spring should
be well defined : the point at which they strike should
be equally so. They should never course at random in
the air. The following facts deserve attention.

(1) Our common stock of religious thought contains
much which may stimulate, yet not discipline, religious
emotion. The majority of men in Christian lands are
trusting to a certain religiosity of temperament. They
prize their good moods. Their dialect in speaking of
religious subjects indicates that they have no strong
points of religious experience. Indefinite religious ap-
peal works directly into the service of this capital error.
Start the flow of natural religiosity by exhortation
founded on nothing specific, and aiming at nothing in
detail, and you may make ungodly men think very well
of themselves for possessing sensibility enough to enjoy
a mood of good feeling, when it may be that they have
experienced nothing but a response of their nervous
system to your elocutionary magnetism. There may be
as much religion in their sympathy of nerve with the
electric currents of an Aurora dorealis.

(2) Sensibility to indefinite religious appeal easily
passes also into the imaginative type of religious -har-
acter. Not being reined up to specific duties by clear-
eut convictions and intelligent emotions, it revels in
msthetic imaginings. The beauty of religion, rather
than its obligations, the poetry of the gospel, rather than
salvation by it, the literature of the Bible, rather than
its authority, the sign of the cross, the worship of the
eucharist, rather than the life of spiritual conflict which
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Christianity reveals, become the charm of religious ser-
vice. “Thou art unto them as a very lovely song of
one that can play well on an instrument.”

Nothing more surely diverts religious thinking into
this channel of imaginative luxury than the habit of
listening to indefinite religious hortations from the pul-
pit. Exhort men merely to “ be good and do good,”
and end there, and the probability is almost a certainty
that they will wander from the strong points in Chris-
tian faith to amuse themselves with melodramatic trifles.
Feeling which might be consolidated into a principle
is thus kept in a fluid state for the want of something
concrete to consolidate itself upon. In sheer debility
of grasp upon any thing in real life, it muses over a
wreath of evergreen or a painted window.

(3) Very different are preaching and its effects as
recorded in the Scriptures. Prophets and Apostles and
our Lord start with definite forms of religious doctrine,
and aim them at specific points of religious practice.
When men wander into dreamland in their notions of
religious life, they are brought back to realities by such
rebukes as these : “To what purpose is the multitude
of your sacrifices?” * Bring no more vain oblations ; ”
“ Your feasts my soul hateth ;” « Wash you; make you
clean.”

Not the sinfulness of sin, not the beauty of holiness,
w13 the scriptural topics of appeal so frequently as the
guilt of covetousness, of pride, of lying, of unbelief, of
evil-speaking, of licentious imagination, and the duties
of almsgiving, of honest weights, of selfsacrifice, of
prayer, of repentance, of faith. The strong points and
sharp points of Christian truth are the very points
which inspired preachers use most eagerly. On the
other hand, the sensitive points of human practice, the
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festering ulcers of human guilt, those which a deceived
conscience covers most carefully from rebuke, are the
very points which they attack most mercilessly. To the
most saintly devotees of the age they say, «“ Ye genera-
tion of vipers!” To such, they apply the lancet and the
scalpel.

The character of the emblems by which truth arnd
its effects are symbolized in the Scriptures proclaims
the same design. Truth is a sword ; it is a two-edged
sword ; it pierces; it divides soul from spirit. Things
which no human analysis ever separated, it analyzes,
and holds up to the eye of conscience. They to whom
Peter preached were pricked : they were pricked in the
heart, — the organ which a needle can not enter without
causing death. Saul of Tarsus was goaded by pricks.
The hoof of an ox could not resist them. An ox-goad
is the emblem of the truth which prostrated him ¢ trem-
bling and astonished.”



LECTURE XXXIX.
THE CONOLUSION: APPEALS.

6érH, Continuing the discussion of appeals, we re-
mark, in the sixth place, that appeals should not be
unnaturally passionate, nor weakly pathetic. Nothing
cools the feelings of an audience more effectually than
to see a preacher beside himself while they are com-
paratively tranquil. It is said of the appeals of Pat-
rick Henry that they were never vociferous. They
commonly had the stillness of solitary thinking. Vast
is the distance between violent appeal and earnest
appeal.

(1) Earnestness in exhortation is apt to be in in-
verse proportion to violence of style and boisterousness
of elocution. The palm of the hand is more expressive
than the fist. The eye may be more authoritative than
either. Some of the appeals of President Edwards de-
claimed by a theatrical speaker would appear ferocious:
their vehemence would neutralize their force. But
uttered by the meek pastor at Northampton, and the
exiled missionary at Stockbridge, with his subdued
tones, without a lifted hand to enforce them, with looks
of only benevolent eagerness, they were overwhelm-
ingly earnest.

(2) Hortation should be conducted with entire self-
possession. This is the only principle by which this

860
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form of conclusion can be honestly premeditated. If
a preacher loses his self-control, it should be because
he can not help it. He may literally lose it: he has
no business to hide it, or to pawn it. It is affectation to
cultivate tears, or tremulous tones, or inaudible whis-
pers, or hiatus in the voice, or a style of thought and
«xpression which depends on and invites these theatrie
expedients. Never shed a tear in the pulpit whizh
can be suppressed. It is a misfortune to be unahle %
suppress tears. I once knew a preacher whose most
remarkable quality was the readiness with which he
wept. He once shed tears in exhorting Christians
wot to be tardy in their attendance at the weekly
neeting of the church. He was wonderfully attrac-
tive on a first hearing ; but he had ten brief settle-
ments.

(8) Those who have the least character have the
most abundant flow of tears. Tears are the natural
expression of infancy and paralysis. A sleepless night
may make a man weep over a tooth-ache. Chronic
insomnia may evoke tears over one’s morning toilet.
Infirmity of the lachrymal glands is not numbered
among the Christian graces. Cultivate strength of
nerve rather than delicacy of nerve. Use tonics, study
mathematics, take the fresh air, take to the saddle, —
any thing rather than chronic tears. We must appeal
with feeling indeed; but it should be the feeling of
men, not that of schoolboys, or of paralytics.

(4) In the long run men are not moved by a whin-
ing pulpit. A rare freshet of emotion they will toler
ate: a reputation for freshets they do not revere.
With the majority of men, life is too serious a business
to allow the expenditure of sensibility in morbid moods.
Their sober second-thought does not approve such
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moods in the pulpit more than out of it. Why stould
they approve them in a preacher more than in other
public speakers? Once only in the forensic career of
Daniel Webster, in his plea for Dartmouth College,
is it reported of him that he wept in the court-room ;
and I believe it is the present opinion of the bar that
law was then against him. But suppose it had been
his habit to weep before juries and judges, wotld he
have been Daniel Webster ? If a preacher habitually
loses self-control in his appeals, sensible hearers set him
aside as a man to be taken care of, not to be followed
as a leader in the thick of real life.

Possibly it may appear to some of you that I have
spoken with needless severity of the loss of self-posses-
sion in the pulpit; but the facts of clerical experience
justify this and even stronger criticism. I find in the
“London Christian World” of Jan. 5, 1877, an adve1-
tisement which reads thus: « Henry Wiggan, London,
Evangelist, -better known as ‘the Weeping Preacher.’
Mr. and Mrs. Wiggan, Evangelists of London, will
hold evangelistic and soul-saving services in 1877, as
follows.” Then follows a list of Mr. and Mrs. Wig-
gan’s public “ weepings” for the whole year. Imagine
a man’s having gained the soubriquet of «the Weeping
Preacher,” and having accepted it as an honorary title,
and publicly inviting the metropolis of the British
Emnpire to come and witness the paroxysms of his
lachrymal disease! Can the dignity of religion be sab
jected to a more humiliating burlesque than this?

Perhaps the lachrymose sermons of Henry Wiggan
may be the means of saving some souls. Scarcely any
thing in human experience is so weak or so wicked, that
the Spirit of God can not extort some good out of it;
but couceive of the immense volume of disgust at
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religion which such a couple as these wailing Wiggans
must produce among sensible people. The great ma-
jority of mankind are men of sense. The ¢ common
sense ” is the phrase by which we designate the work-
ing of the grand balance of the human mind. Those
who will be nauseated by the Wiggans of the pulpit are
not the few whose fastidious tastes and infide! preju-
dices make them natural grumblers and chronic cavil-
ers. They are the great majority of those who come
within hearing of the blubbering apostles, or withir
sight of their advertisement. The silent repulsion from
evangelical religion caused by one such paralytic in the
pulpit is a fearful offset to any possible good he may
accomplish in the conversion of a few souls.

Lord Macaulay was the son of Zachary Macaulay;
and Zachary Macaulay was distinguished as a Christian
philanthropist, and was the son of an estimable Scotch
clergyman. It has astonished the readers of the biog-
raphy of the gifted peer, that not one line appears in
it from beginning to end which gives evidence that he
ever had a thought of his soul’s salvation. To religion
as a personal concern there is no evidence that he devot-
ed an hour of his brilliant career. How is it possible
that the child of such an ancestry should have lived
such a life, and died without a word in acknowledgme it
that he had ever heard of Jesus Christ? Js it not more
than probable, that, at some critical and sensitive perioil
of his youth or early manhood, he was repelled from
the faith of his fathers by some such mountebank as
this «“ Weeping Wiggan™"? A fact which renders tlis
probable is that Zachary Macaulay was one of the lead
ers of the “ Clapbam sect,” —a small and erratic clique
of Christians, who, like all fragmentary sects, had pecul-
iarities which alienated from them the good sense vl
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the great body of English churchmen and dissenters.
Some religious weakness of the Clapham preachers
probably gave to Macaulay’s mind an anti-Christian
lurch from which he never recovered. Destruction of
gifted souls in silence is the natural fruit of Henry
Wiggan’s method of saving souls. The loss of Lord
Macaulay alone to the Christian faith would have been
a great price to pay for the exploits of the * Weeping
Preacher.”

(5) Several things need to be taken into account in
judging of the degree of earnestness with which an
appeal should be pressed. Of these, one is the intellec-
tual culture of the hearers. The tendency of cultivated
mind is to the regulation, often to the suppression, of
feeling. .

Another factor in the account is the strength of the
material which constitutes the body of the sermon.
Vigorous discussion lays the train for a powerful ap-
peal. Robert Hall's most thrilling extemporaneous
appeals closed his most elaborate sermons. Hearers
must see that a preacher’s hortation stands firm on the
strength of the truth on which it is built. Not other-
wise can he exhort as one having authority.

The earnestness of an appeal must take into account,
also, the mood of an audience at the close of the dis-
cussion. Abrupt transition from discussion to horta-
tion is perilous. To appeal with great animation to a
jaded audience is hazardous. Shakespeare represents
Ma:zc Antony as burning with indignation over the
dlead body of Casar at the very outset of his harangue :
but he does not disclose that indignation by an out-
burst of mordant invective. His first words are, “I
come to bury Casar.” Calmly and sadly he accepts
the mood of his auditors in place of his own. But at
the close of his address he has wrought them to fury.
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Tth, Appeals should be so .onstructed as to imply
the expectation of success. This suggests one of the
subtle pivots on which the success of an exhortation
often turns. The general principle of character, that
hopeful men are successful men, applies with special
pertine=ce to the effort of one mind to win the obedient
sensibilities of another. In this, more surely than in
wmany other things, men who expect to succeed do suc-
ceed. There is a certain fling of a preacher’s whole
heing into an appeal to excited hearers which is often
irresistible. Therefore, men should never be exhorted
from the pulpit in the mood of despondency. They
should not be appealed to as if they were too far gone
in depravity to be hopeful subjects of appeal. Jere-
miads are suited only to retributive prophecy, not to
Christian hortation. Preachers of melancholic or ultra-
conservative temperament are in chronic peril of failure
in this respect. It is noticeable in biblical appeals,
that, almost without exception, they are expectant in
their moods. Even denunciatory expostulation has a
ring of courage and expectation in it which prepossesses
the hearer’s mental bias. .

Note some of the implications involved in an expec-
tant hortation.

(1) An expectant appeal implies a good opinion of
the hearer. It implies the belief that he is a reasonable
man, open to persuasion. The most depraved of men
have been saved by the awakening within them of that
single ¢conviction that honest men think well of them.

(2) An expectant appeal implies, also, a preacher’s
confidence in his own cause. Why does he expect
another mind to believe, another conscience to feel,
another heart to obey? Because he is assured that
. truth deserves it all. Every hopeful exhortation is an
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indirect utterance of his faith. That faith allures by
sympathy the hearer’s faith.

(8) Again: an expectant appeal implies personal fel-
low-feeling of the preacher with the hearer. In a suasive
appeal more than in any other utterance of the pulpit,
we come near to men with this power of fraternal feel:
ing. We do not say it; but it may be all the more
effectual for being implied, not said. “Brother-man”
is the keynote of the whole. T would that all who
hear me this day were such as I am,” says St. Paul to
Agrippa. That is the spirit of an expectant appeal.

(4) Once more: an expectant appeal implies the
preacher’s assurance of the presence of the Holy Spirit.
All hopeful preaching implies that. Hopeful preaching
honors the spirit of God: God, in return, honors it.

Such are the implications involved in hortations
which are expectant of success. Every one of them is
a source and a development of power. They go far
towards explaining on philosophical grounds the suc-
cesses of certain preachers whose exhortations are mar-
velous in their results.

8th, Appeals, above all other utterances of the puls
pit, demand a natural elocution. The close contact
implied in direct hortation needs to avoid all possibly
repellent adjuncts of speech. Nowhere else, therefore,
is unnatural delivery so hurtful. We need but to name
the chief defects of pulpit elocution to be made sensi--
ble of the truth of this. Inanimate appeals, sing-song
in appeals, theatrical appeals, declamatory appeals, ex-
cessive passion in appeals, unmeaning or unfit or in-
ordinate gesture in appeals, whining appeals, hysteric
appeals, appeals through the nose, guttural appeals, the
peculiarity of an untrained voice which resembles the
quacking of a duck in appeals, screaming and bellow-
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ing, with alternate whispering, in appeals, rolling of the
eyeballs in appeals, the scowl, the grin, the froth of sali-
va in appeals —is there any other feature or process
of oral speech in which these faults of delivery are o
repulsive as in this, in which we aim to speak to the
inmost being of a hearer, and to get possession of his
heart? That which we tolerate elsewhere is unendura-
ble here. That which is only unpleasant elsewhere is
disgusting here. That which we smile at elsewhere
nauseates us here.

Elocution has indefinable graces and blemishes which
are like perfumes and unpleasant odors in the atmos-
phere. We may not observe them, if our attention is
not called to them; but, in the close intimacy between
hearer and speaker which an appeal assumes as its pre-
rogative, they are forced upon our attention. The curve
of a lip, or the movement of an eyelid, may, in such a -
connection, be the decisive thing which wins a soui, or
disgusts a soul.

9th, The foregoing remarks suggest that appeals
should be prepared and spoken under the sway of gen-
uine feeling on the part of the predcher. Most of the
defects in exhortations which we have noticed arise
from one form or another of fictitious emotion. Genu-
ine emotion is, to a large extent, a law unto itself.

(1) An artistic appeal is always frigid. It may be
bold, pungent, mordant ; or it may be beautiful, pathet-
ic, melting. We may marvel that it is not impressive,
yet it is not impressive. It is the voice of one who
describes, not of one who feels.

(2) Preachers experience a temptation and a peril in
this respect, growing out of long practice in homiletic
exhortation, which renders it easy and fluent in execu-
tion. Frederic Robertson somewhere speags of ¢ the
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fatal facility of religious discourse” produced by the
professional habits of preachers. Words of earnest ap-
peal may flow glibly, yet the preacher may feel only the
glow of professional excitement. When such perfunc-
tory appeals become the habit of the pulpit, the vio-
lence they inflict on the moral nature of the preacher
is appalling. It is a truism — yet its profoundness
obscures our vision of it — that religious hortation
should find in the preacher’s own soul its most docile
hearer. He should take to himself the admonitions
which he so feelingly addresses to others. In no other
way can he be honest in their utterance. In no other
way can preaching secure the advantage so obviously
aimed at by the divine arrangement by which human
nature is made to appeal to human nature.
(8) Why are the chosen oracles of the gospel men?
- 8o far as we know, superlative orders of being might
have been superlative preachers of the gospel ; yet the
advantages of an angelic and sinless apostleship God
has seen fit to forego for the sake of that which we must
therefore believe to be the superior force of a human
ministry. A humah intellect, human sensibilities, a
human voice are chosen before the trump of archan-
gels. The principle of sympathy is clearly exalted
above the principle of authority. Even an experience
of sin is put to higher uses than might have attended
a history of spotless purity. But the wisdom of this
whole system of instrumentalities for saving men by
the persuasions of men is nullified, if the preacher does
not take the place to which his mission assigns him as
a fellow-man and a fellow-sinner who needs, first of all,
the appeals which he aims at other men. Says Presi
dent Davies of Virginia in one of the soliloquies with
which he sometimes closed ¥is most thrilling sermons,
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“ Oh my soul, hear thou this word ; for I must preach
to the one who needs it most.”

(4) An artistic appeal will commonly betray itself to
~ & practiced hearer by something characteristic of imagi-
native fervor. A bookish vocabulary, traces of archaic
diction, involution of sentences, elaborated metaphor,
rhythmical construction, scholastic illustration, — one or
more of such signs will appear, showing that the head
has labored more than the heart in the framing of the
appeal. Hearers may think it very fine in its way ; but
they will feel that it is not the way in which hearts talk
to hearts. I thought your sentences were very pret-
ty,” was the commendation by which one plain hearer
thought to please a youthful preacher who had just fin-
ished a sermon on the Day of Judgment.

(5) Sometimes the artistic counterfeit will betray
itself by rudeness of hortation. Appeals to the feelings,
if genuine, will always be studious of proprieties. They
are not regardless of age, of sex, of time, of circum-
stance. They will not descend to low illustration or
rough description. When Latimer, for example, in an
appeal to certain afflicted hearers, said, “In this visita-
tion God shaketh us by the noses, and pulleth us by the
ears,” he was working up his peroration artistically. He
was not speaking from a full heart, in sympathy with
bereaved men and women. Art can not manufacture a
genuine appeal. As easily might the science which
analyzes an eyeball create an eyeball. No audience .
will habitually mistake the fictitious for the genuine
hortation. Preachers, like other men, and in this as in
other things, are always found out in the end, and pas«
for what they are.

(6) An appeal, therefore, which is genuine in the
composing, should not be preached, if it is not genuine
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in the delivery. A written appeal should be reviewed
and revolved near the time of its delivery, so that the
mind shall resuscitate the mood of its composing. If
this fails, let the appeal be dropped. You have lost it,
if you have lost heart in it. Do not expose the corpse
of it. Preach whatever is alive to the mood of the
hour.

(7) To accomplish this without sacrifice of premedi-
tated appeals, the habit of spiritual preparation for the
delivery of a sermon is indispensable. Those who have
been most successful in achieving the great ends of
preaching have been most faithful to this discipline of
secret prayer. Baxter used to pray thus with his Bible
open before him, and his finger on the text of his ser-
mon. Often, with tears of impassioned desire, would
he pour forth his supplications for the spiritual success
of his day’s work. On one occasion when the thought
occurred to him, when thus prostrate before God, of
his popularity as a preacher, and of the throngs which
he knew would crowd the church where he was about
to preach, he broke out with the exclamation, *“ Not
this, not this, O Lord ! but the souls of this poor people
of Kidderminster!”

St. Paul illustrates in his own person the genuine
mood of homiletic exhortation, when he says, “ As
though God did beseech you by us, we pray you in
Christ’s stead.” That consciousness of being the rep-
resentative of God to men, delivering the message
which God dictates, uttering God’s thought in God’s
words, expressing God’s heart in intense desire to save
men, is the true mood of Christian appeal. To obtain
it, a preacher must often go aside into the thick dark-
ness where God is, and where God shall speak to him
38 to a friend.
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10th, Appeals should not be developed at great
length. With men, as with God, we are not heard fo1
our much speaking. Cicero says that nothing dries up
sooner than tears. Sensibility, from its very nature,
does not bear long-winded appeal. How shall the peril
be avoided? I answer, By oblique progress. Inter-
sperse appeal with didactic remark. Suspend appeal,
and speak didactically; then renew the appeal, and
again suspend it. Tack, as in oblique sailing. A dis-
course may thus preserve its predominant character of
hortation without the weariness of unremitting horta-
tion.

11th, Appeals should possess unbounded versatility.
One writer on homiletics prescribes the rule that ser-
mons ought not all to end with the words «life ever-
lasting.” ,

(1) Appeals should be varied in respect to the class

of sensibilities to which appeal is made. Sensibilities -

inferior to the sense of right are its natural auxiliaries,
and should often be summoned to its support. The
sense of order, the sense of beauty, the sense of honor,
the patriotic instinct, the social affections, the love of
knowledge, self-respect are natural allies of conscience.
They are, therefore, proper objects of appeal in preach-
ing.

(2) Hortations should be varied, also, in respect to
the truths on which they are founded. Preachers who
bhave a large range of discussion often narrow that
range unconsciously in their conclusions. They adopt
favorite ideas, which, with little variation, are wrought
into all their exhortations. The favorite of one is
death; of another, the day of judgment; of a third,
heaven; of a fourth, the proportion of responsibility te
privilege ; of a fifth, the degeneracy of modern times.

7
i
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The same class of feelings ought not always to be
excited by the same class of truths. Appeals to fear
may often be more effective if founded on the peril of
eternal sin than if founded on the peril of etarnal suf-
fering. The chief advantage of novelty in preaching
is that it touches the sensibilities of hearers in & way in
which they were never moved before.

(3) Appeals should be varied, also, in their rhetorical
structure. Vary them in respect to their degree of
directness. Vary them as to the use of the personal
pronouns. A delicate but often very valuable differ
ence in structure depends on whether a preacher says
“we,” or “ you,” in an exhortation.

Vary appeals, also, in the methods of designating the
character of hearers. There is more than a rhetorical
difference between ¢sinner” and “fellow-sinner,” be-
tween “impenitent hearer,” and “impenitent friend,’
between ¢ Christians” and ¢ Christian friends.” By
circumlocution the rhetorical form may be diversified
indefinitely. William Jay used to employ such forms
as these: “You singers to God’s praise,” “you wor-
shipers in God’s house,” «“you hearers of God’s truth.”
He was not always studious of connections in his forms
of address. On one occasion he said, “Some of you
are so inconsistent in your lives, that, if I should see the
devil running off with you at this moment, I could nct
cry, ‘Stop thief!’ He would but carry off his own
property.” Yet this invective he introduced by the
address, “ My dear brethren.”

(4) In seeking variety of rhetorical form, care should
be taken to avoid some terms which the pulpit has
employed improperly. Dr. Payson used to address
Christians as *professors.” Professors of what? The
itle is a technicality. “My professing friends” wso
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ulso a favorite with Dr. Payson. It is ambiguous.
President Davies often addressed his hearers by the
title « Sirs.” In Virginia this was a title of social dis-
tinction ; but it expresses no distinction with which the
gospel is concerned.

(6) In seeking vanety of address in the forms of
appeal, we should be sparing in the use of affectionate
titles. ‘“Dear hearers,” “dear friends,” “dear brethren,”
«dear sisters,” “beloved in the Lord,” and the like, can
not become habitual in appeals without impairing their
force. This may occur in two ways. Often used, these
forms degenerate into forms only. To many hearers
they mean nothing. They are like the affectionate ad-
dress and the servile subscription of the beginning and
ending of letters. Any thing has become an encum-
brance which has become only a form. Every thing
else should be sacrificed rather than an impression of
sincerity. In hortation we should say nothing which
we do not mean. Moreover, affectionate titles, if
habitual, and yet so employed as to escape the danger
of formality, will often appear unmanly. To an audi-
ence of children they might not do so; but fullgrown
men are chary of such titles in the realities of life, and
suspicious of them in the pulpit. To many, if not
rarely used, they seem indicative of constitutional soft-
ness in the preacher. Excessive .tenderness disgusts
their taste. They shrink from saccharine lips. Why
is it that Anglo-Saxon tastes do not encourage the kiss
between full-grown men? The same principle governs
the use of affectionate forms of appeal.

12th, Appeals should be uttered without forewarn-
ing. One writer on homiletics deliberately recom-
mends the following as the proper preface to a hortatory
conclusion : “Time warns me to pause, and to close all.
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finally, with one solemn exhortation ;" and this, also, us
another becoming formula, ¢ Christian brethren, a word
of serious and close application to the conscience shall
uwow close this discourse.” Imagine Lord Brougham
introducing a peroration thus to the House of Com-
mons. Fancy Gen. Butler addressing a jury in a crimi-
nal court with such forewarning of his appeal at the
close. Some preachers commit this error by a preface
which makes the impression of laziness. Bishop Lowth
introduces an appeal thus: ‘“ But to draw to an end,
and to make use of what has been said to our future
estaplishment, from the foregoing discourse, I shal
now draw a consideration or two, and so conclude.”
Could any thing picture more truthfully the plodding
of the bishop’s pen on his study-table? A sportsman
hunting a partridge has more of oratorical force in his
very attitude than a volume of such cathedral dis-
course.

Sometimes the forewarning of an exhortation gives
to it the look of irony. A speaker at an anniversary
in Boston rose on one occasion to address an audience
of two hundred, in a house capable of seating three
thousand; and he began thus, “I am deputized to
appeal to the feelings of this audience to increase the
contribution which is now to be tuken.” One would
have imagined that the contribution-box would have
been sufficiently cooling to such an audience without a
refrigerant speech like that. What had they to do with
his being ¢deputized” to appeal to them? Compare
this appeal with the rhetorical policy of the prophet
Nathan in his designs upon the conscience of David.
All forewarning of appeals puts hearers at once on the
defensive. They gird themselves up, and feel secure
from the attack. They are at leisure to look out cf
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their loopholes. An appeal should have the skill and
the suddenness of an ambuscade.

This enas our discussion of the several parts of a ser
mon. Some remarks of a more general character will
be added in the closing lecture. For the present, two
suggestions deserve to be recorded.

One is that the critical study of the constitution of
discourse deserves to rank by the side of the study
of psychology as a means of mental discipline. The
rhetorical and mental sciences are close kindred to each
other. Neither can be exhaustively analyzed withoat
incursions into the other. The same is true of the rela-
tion of rhetoric to logic. The science of speech, and
the science of thought, and the science of thinking

power, all salute each other in any thorough analysis -

and study of them. Such was the dignity of rhetorical
research as represented by Aristotle, the only strictly
original rhetorician the world has ever known.

The other suggestion is that the habit of studying
plans of discourse should be extended into secula:
literature. The principles which should govern the
literature of the bar and the senate are the same with
those which should govern that of the pulpit. The
study of them in their secular applications, by preachers
in active service, tends to preserve them from profes-
sioual routine, and to render the clerical taste pure and
robust. Some of the ablest preachers in the history of
tbke American pulpit have also been lawyers; and some
of the ornaments of the American bar have been vigi
lant students of the literature of the pulpit.

1



LECTURE XL.
OONCLUDING LECTURE: MINISTERIAL CULTURR.

GENTLEMEN, I complete to-day the course of homi-
letic lectures, the delivery of which you have made a
pleasure to me by the kindness of your attention. I
am constrained, by certain convictions which are some-
times a burden to me, to add a few words of comment
upon the general drift of the instructions to which you
have listened, and the spirit in which they should be
applied to your life’s work.

My treatment of the theory of preaching has grown
up, in a course of years, on that model of homiletic
teaching which the Calvinistic mind has generally held
to be essential to the training of a preacher. The ideal
of a preacher which I have uniformly had in view is
that of a Christian scholar using his scholarship with
the aim of a Christian orator. I have spoken to a
group of scholarly hearers, and have aimed to help you
to a more enlarged growth of scholarly culture. I do
this every year, with an increasing conviction, that, as
it respects intellectual preparation for the pulpit, tiis
high Calvinistic ideal of a preacher is the true one. I
can not believe that any less severe ideal is equal to
the range of apostolic thought on the subject.

At the same time, I have found, by the side of this
conviction, another, which is also deepening with years.

o716
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I have tried, in various parts of these lectures, to give
you a hint of it in the way of warning. It is that our
Protestant denominations are not in all respects using
this theory of high culture in the ministry in a Chris-
tian way. Somehow or other, it is not working alto-
gether right in practice. I acknowledge some alarm
at the prospect before us, if the present drift of things,
in one respect, be not arrested. A scholarly ministry,
taken as a whole, we must confess is working away
from the unscholarly masses of the people. Perhaps
it would be more strictly accurate to say that the
unscholarly masses are working away from it. But
practically this makes no difference. The ministry is
in its conception aggressive, not receptive. The com-
mission is, “Go,” not “ Wait.”

In Great Britain the fact is attracting more attention
every year, that the clergy and the people are drifting
asunder, and, I repeat, it makes no difference which is
anchored, if the other is moving. The religious press
of England and Scotland confesses the sundering.
Infidel critics triumph over it. ¢« The Westminster
Review ” discusses the fact, as one which candid men
will not dispute. “The London Times” and ¢ The Sat-
arday Review ” explicitly affirm that the clergy are no
longer leaders of the religious thought of England.
Reformers and statesmen are looking about them for
other agencies than those of the Church and the pulpit
to elevate the degraded, and control the “dangerous”
classes. Is it not an ominous event, that, in a country
which Christianity has civilized for a thousand years,
vast masses of society should be so vast and so brutal
as to be classified in the national mind by that title
“dangerous”? They are no longer thought of by
statesmen as objects of hope, scarcely even of compes
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sion, but simply as a threat hanging over the safety of
the rest. They are given up to the police.

In our own country, with the advantages of our vol-
vutary system in the support of the gospel, ths same
widening of the distance between the Pro‘estant min-.
istry and the masses is palpable. Politicians accept the
fact, and act upon it. The secular press, to a great
extent, treats it flippantly. Meanwhile what are our
charches and ministry doing about it? Much that is
ckeering, but somewhat that is not so.

In the Episcopal Church it is frequently claimed, by a
minority, I am glad to believe, that it is the mission
peculiar to that branch of the Church to reach the cul-
tivated strata of society. Many times have graduates
of this seminary who possessed more than the average
of gentlemanly address, and familiarity with cultivated
society, been told that they had too much culture to
waste themselves in the charge of missionary churches.
In some cases, the gilded bait has been caught at.
Worldly wisdom charges upon churches of Puritan ori-
gin, that they have in them the elements of low life;
that their historical antecedents are not respectable ;
that their founders were low-born and low-bred ; that
their social affinities are not those of culture and refine-
ment; and that therefore a re-action from them is peri-
odically inevitable. From such argument one might
reasonably infer that the chief glory of a church is to
gather to its bosom the élite of cultivated life, to min-
ister to the masses by churchly authority rather than
by sympathy, and to rescue from low-bred sects the
« Martyrs of Disgust.”

Yet in our own churches, and in the whole Presby-
terian group, the present drift of things is, to a con-
siderable extert, in the same direction. The under
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current may still be right in the main; but many of the
surface-cuirents, and certain local currents, are not so.
Our craving for artistic music, worldly views of what
constitutes ministerial success, and, more than all else,
the principle of elective affinity in the gathering of
churches, by which identity of social rank is made to
mark practically the outline of church-membership, and
stil more sharply that of Christian fellowship, — are all
tending the same way. It is not difficult to see whither.

Yet the complaint is universal among us, that a less
proportion of the uneducated masses of American birth
is to be found in Calvinistic churches than was found
there thirty years ago. Christian men are innocently
wondering, and inquiring, “ Why is this?” We are
entering upon an era of experiments for remedying the
evil. I have not a word to say against those experi-
ments. They may all be excellent in their way. They
are all welcome, as evidence that good men are feeling
after the right way. But this fact is observable in
them thus far, that, to a large extent, — not entirely, —
they either leave the clergy out of the question, or
assign to them a false position. We are creating vast
organizations of lay-laborers, Sabbath-schools, mission-
schools, mission-chapels, young men’s Christian associa-
tions, colporters, Bible-readers, etec., to reach the masses
of the people, because of the admitted fact that our
pulpit, as administered to our own wants and tastes
does not reach them. We are working, in great part
upon a system which takes it for granted that our owr
clergy, in our own churches, can not reach them. In
some cases, the avowal is whispered that we do not
want to reach them there.

We are looking more and more to divine interposi-
tion in raising “\p men of exceptiona. “eal and tact as
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evangelists, at whose feet our scholarly and learned
clergy sit for instruction, given not always in even
grammatical English. That was a most humiliating
circumstance to the cultivated clergy of one of our
Atlantic cities, that the chairman of a meeting assem-
bled to devise plans for the continuance of special ser-
vices, and other efforts for a revival of religion, told the
audience that the evangelist who had been laboring
there would bring to them certain clergymen and other
helpers from abroad, who would be qualified to carry
on the work. As if the corps of pastors of all de-
nominations with which that city was blessed —ad-
mitted to be unsurpassed in culture and in training
for the pulpit— were incompetent for such a service,
and exceptional men, clerical and laical, must be sought
out, and brought from afar. This surely is an ab-
normal state of things. It ought to have set every
thoughtful man to searching below the surface for the
causes and the remedy.

Even in the Methodist churches, the boast of which,
from the time of John Wesley, has been their apostolic
adaptation to the lower classes of society, the same
complaint begins to be heard. Recent Methodist au-
thorities say that they are losing in some degree their
ancient hold upon the lower orders of the peorle.
They affirm that the spirit of their denomination is
rising in the direction of refinement, of education, of
social position, and pecuniary beneficence: but they
are not lifting the masses with them : they are simply
soaring overhead. The ideal of an educated ministry
being of recent origin in the Methodist Church, mary
earnest friends of culture there think they see that the
work of clerical education is not wholly a gain. They
acknowledge, that. :v; their ministers become more
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highly cultivated, their tendency is to work away from
those portions of the people which are not so. Like
seeks its like. The danger is that nature will out
weigh grace. Their educated preachers and their hum-
ble classes are in peril of parting company, because
they are in peril of losing sympathy.

In view of these facts, it is not strange if the whole
quostion of clerical education undergoes revision. It
must not be wondered at, if many Christian laymen
infer that our process of cultivation is a destructive
one. It is not unnatural that one of them should say,
as he did, “ Our ministers are educated to death;” or
that another should write, “ They are so trained as to
make it difficult for the churches to support them with
their expensive tastes;” or that a third should believe
that “they are so cultivated as to indispose them to
become pastors of rural churches;” or that a fourth
should affirm tnat “they are so made over by ten
years of scholastic seclusion as to wither their godly
sympathy with the people everywhere.” All this, and
much more, is said by laymen in their conversations
and correspondence on the subject. You perceive
inklings of it now and then in the reports of public
assemblies.

I do not indorse these criticisms; far from it. In-
deed, so far as my observation goes, the men who make
them do not express in them their own personal wants,
but what they suppose to be the wants of others. I
bave yet to find the first layman, with intelligence
enough to have a reasonable opinion on such a subject,
who wants any other than the first order of intellect,
and the most perfect culture, in the person of his own
pastor. Still, such criticisms contain a truth; and they
may become wholly true, unless the clergy prevent that
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result, each in his own experience. The youthful
clergy have a special responsibility respecting it. Dr.
Emmons said that he never expected to convince a
man of any thing which he did not already believe,
after the age of forty years. There is less of hyperbole
in this as applied to educated mind than as applied to
the illiterate. Clerical mind, especially after spending
fifteen years in the pulpit, exercising there the authority
of a religious teacher, is apt, from that time onward,
to float on currents of opinion formed and set during
those years. The junior ministry, therefore, must com-
monly change the currents of clerical practice, if they

need change. -

I wish, therefore, to commit these homiletic discus-
sions to you with the most solemn charge that you
receive them with a spirit of practical good sense and
of practical piety. These two things are the substance
of the whole matter. I have tried to proportion the
theory of preaching as symmetrically as I could. But
in a thousand applications of it you must do the work
of adjusting its proportions. You must qualify rules.
You must balance principles. You must interpret pre-
cepts in the light of circumstances. You must judge
when it is a use, and when it is an abuse, of any truth
you may have heard here, to apply it to your own prac-
tice. Good sense and piety should shape your applica-
tions of it, as of all knowledge, and always should so
shape them as to make your pulpit reach the masses of
the people.

I tell you frankly, that no theory of preaching is
worth a farthing which can not be worked practically
to that result. No theory of ministerial culture is
either scriptural, or philosophical, or sensible, which can
not bridge the gulf between the clergy and the masses.
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The pulpit never can accomplish its mission on any
such theory — never.

The methods of lay labor which are so popular at
present for the evangelizing of the masses, and which,
in the main, are so hopeful a sign of our times, are
defective, and will fail, just so far as they assume to
confine to laymen the duty of personal contact with
the lower orders, and to exalt the clergy into an upper
layer of influence, in which they shall simply be preach-
ers to select hearers, and teachers of teachers, reaching
the people only by proxy. No preacher can afford
that kind of seclusion. Such an adjustment of powers
in the Church is hierarchical. The philosophy of it is
priestly. Itisa return to the genius of Judaism and
of Paganism. Nothing could doom the clergy to a
wasted life more fatally.

If T could be persuaded that the theory of minis-
terial culture which I have tried to represent to you
could result legitimately in any such drifting asunder
of. the pulpit and the lower orders of society, I would
abandon the whole of it. I would drop it as I would a
viper. A preacher had better work in the dark, with
nothing but mother-wit, a quickened conscience, and a
Saxon Bible to teach him what to do and how to do
it, than to vault into an aerial 'ministry in which only
the upper classes shall know or care any thing abont
him. You had better go and talk the gospel in the
Cornish dialect to those miners who told the witnesses
summoned by the committee of the English Parlia
ment, that they had ‘“never heard of Mister Jesus
Christ in these mines,” than to do the work of the
Bishop of London. Make your ministry reach the peo-
ple; in the forms of purest culture if you can, but
reach the people; with elaborate doctrine if possible,
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but reach the people; with classic speech if it may be,
but reach the people. The great problem of life to an
educated ministry is to make their culture a power,
instead of a luxury. Our temptations are all one way.
Our mission is all the other way.

It is not, then, less education that our cleigy need.
It is inconceivable to me how any educated man can
see relief from our present dangers, or from any dan-
gers, in that direction. Ignorance is a remedy for
nothing. Imperfection of culture is always a misfor-
tune.

Some remarks made once at a meeting of the General
Association of Massachusetts, suggested, if correctly
reported, a reduction of the term of years in our semi-
naries for all students of theology, and hinted at the
need of “recovery ” from the influence of the training
in theological seminaries. Every truly educated man
knows better. We do not want inferior culture, if we
can get any thing else. The world will not bear it
from us when it can command any thing else. If this
world is ever to be converted to Christ by other than
highly educated agencies, it must be by the aid of
miraculous agencies. Nothing short of inspiration and
miracle ever has made ignorance and low culture suc-
cessful in the propagation of Christianity on any large
scale and for a long period of time; and nothing short
of such powers ever can do it. But miracle and inspi-
ration we can not look for. In place of them we must
look for comsecration of cwlture. This is the thing
wlich the world is blindly craving. We need subjec-
tion of the personal tastes, which high culture creates,
to apostolic and Christlike motive. We need content-
ment under the limitations of culture, which the neces-
sities of labor in our profession demand. We need te
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revise our theories, and moderate our desires, respecting
pecuniary support. Are we right, are we apostolic, in
the conviction that we must live in such a style that
we can not obey a call of God and of his Church to
the humblest fields of pastoral usefulness? Does not
this conviction imply a mistake in our self-adjustments
to the work of Christ?

Above all, we need faith in the Christian ideal of
culture which measures its value by its use, its d.gnity
by its lowliness, its height in character by its depth
of reach after souls below it. This was Christ’s own
ideal of culture. He possessed no other; he respected
no other; he denounced every other most fearfully.
Not an act of his life, not a word from his lips, gives
any evidence that he would have tolerated the awful
anomaly of clerical life in which a man ministers pla-
cidly in a palatial church to none but elect and gilded
hearers, with all the paraphernalia of elegance around
him, and with culture expressed in the very fragrance
of the atmosphere; while “ Five Points,” and ¢ Bow-
eries,” and “ Ann Streets,” are growing up, uncared for
by any labors of his, within hearing of his organ and
his quartet. '

Our guard against the peril here indicated, then, is
spiritual, as distinct from intellectual, in its nature.
The cry should be, not *Less intellect, less study, less
culture,” but simply, *“ More heart, more prayer, more
godliness, more subjection of culture to the salvation
of those who have little or none of it.”

I beg you to ponder the subject in this spirit, and to
begin your ministry with a bold rejection of every thing
that implies your personal seclusion from the poor and
the ignorant classes. Reject every theory of preaching
which contemplates that seclusion as a necessity. Rec-
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tify the proportions of any theory, which, though true
in its parts, yet, as a whole, blocks your way to the
hearts of the people. Prune down any theory, which,
for reasons yet unknown to you, you can not work to
advantage, so as to make your way to the people’s
hearts. Stretch your theory to the facts of your life’s
work, be they what they may. Hold no theory for a
day which is not elastic enough to compass the neces-
sities of your position. I have failed in my endeavors
to help you, if you have derived from my words any
such theory.

Esteem no institution sacred which sets you above
and aloof from the commonalty. Revere no clerical
usages, no laws of etiquette, no guards of your reputa-
tion, no proprietary claims, which require you to hold
back from personal labor with the humblest or the most
guilty. Yield to no churchly sentiments, or whispered
arrangements, or tacit understandings, or unuttered
disgusts, through which churches shall be gathered by
the law of social affinity, instead of the law of benevo-
lence; so that their pastors can not get at the poor and
the degraded, because there are none such within
hearing.

Refuse to be pastors of such churches, if they insist
upon their exclusiveness. Accept, rather, the calls
of the ‘“low-born and low-bred.” Accept the *plain
living and high thinking,” if they are necessary to give
you access to the low grounds of society, unless you
can clearly justify to your own conscience your right
and duty to do otherwise. Let it be said of you, “ This
man eateth with publicans and sinners,” unless you can
give a reason to ministering angels and to God for
choosing rather to eat with princes and magnates of the
earth. Refuse to be tempted by churches in which
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pageantry of architecture, pomp of worship, operatic
music, patrician caste, sumptuous dress, and other forms
of unchristian luxury will conspire against you, making
it impossible for the poor to be there if they would,
and making them unwilling to be there if they could.
The man was never born who could long carry the load
of such a church as that with a Christlike love of
souls in his heart.

The spirit which should lead you anywhere into
Christian work should be that which we commonly
laud as the missionary spirit. That type of character
and that habit of mind which time has clothed with
romance in the persons of Henry Martyn, and William
Carey, and Alexander Duff, are the same which should
carry any man anywhere as a preacher of Christ. In
no other spirit is a man called to preach at all.

Begin, I pray you, begin your work, with faith in the
practicability of this. Believe that you can go to your
metropolitan pulpit in Boston, or New York, with the
same Christ-like mind with which you would expect
to go to Beyroot, or to the Zulus. There is no differ-
ence between the two. The call of God which sum-
mons you to the pulpit means the same thing every-
where. If you do not feel this, if the missionary
question does not leave you here at home with entire
repose of conscience, if you are entering on your life’s
work here on a lower level of Christian life than you
would think necessary if you sought commission from
foreign missionary boards, be sure that you are begin-
ning wrong. You are not yet at peace with God in
this thing. It is not God’s call that you hear.

Look at the elder President Edwards. What do we
know of him? We know him as a philosopher. We
know him as pastor of one of the then most powerfu!
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churches of New England. We know him as president
of one of the most venerable colleges of America. We
know him as the humble missionary to the Indians at
Stockbridge. Yet is he not in all these positions of
ministerial labor the same kind of man in character?
Did not the same consecration lead him to every one of
them? Did not the same type of Christian life move
him to write the “Essay on the Will,” which dictated
his sermon at Enfield, and his missionary talks at
Stockbridge? As the peer and the rival of David
Hume and John Locke, does he not seem to us pre-
cisely the same Christ-like man that he was as the
biblical teacher of Pequot children ?

That is the true ideal of a Christian minister. He
should be able to go, without a ripple of difference in
his sense of personal distinction, to the Feejee Islands,
or to the Fifth Avenue in New York. Pass on to your
work, brethren, in that spirit of profound consecration
and repose of conscience. Get down to those deep
soundings of the sea of the life that is with God. Then
God will make your life a song to you.



APPENDIX.

HOMILETIO AND PASTORAL BTUDIES.

A coursk of lectures on homiletics, in a professional seminary,
raust necessarily be fragmentary. It has been my habit to pre-
serve a record of topics belonging to this department and to the
twin department of pastoral theology, the large majority of whnicn
are not discussed in the foregoing pages. These topics have been
suggested by the criticism of manuscript sermons, by the inquires
of students, by letters from clergymen and intelligent laymen, and
by my professional and general reading. They are now the relic
of earlier years, in which I hoped to discuss these subjects,
either orally or through the press. On many of them I have pre-
pared lectures which I have found no time to deliver. On others
I have lectured extemporaneously. Bu‘ the chief value of them
is found in the hints which they give of the range of study which
is open to a studious pastor in the direct line of his professional
work, — a range which the studies of a lifetime can not exhaust.
They seem to me important en-ugh to be recorded as an appendix
to the present volume. Tho:s which belong to pastoral theology
will not be found inoxagruous with the rest. I give them sub-
stantially as I find them among my papers, with only such general
grouping as is necessary to save them from apparent disooder. I
hope that they will, at least, suggest some worthy conception of
the dignity of the pastoral office as the object of a life’s labor.

I. The first group of these topics concerns the homiletic treat-
ment of the Being of God. 1. Is the Being of God a proper sub-
jeot of argument or discussion in the pulpit? 2. Ought purely
scientific atheism to be treated in popular preaching? 8. The uses
and abuses of the argument from the human conscience for the
divine existence. 4. How should that type of infidelity be treated
which recognizes moral government without a moral governor ?

589
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5. Should the doctrine of evolution be discussed in the pulpit ?
. If 8o, in what way? .

II. A second group of topics concerns the Attributes of God.
1. How can the attributes of God be best classified and repre-
sented in the pulpit, for popular impression ? 2. The value of
‘the divine attributes as themes of sermons in times of religious
revival. 3. The limitations upon the use of the human mind as
an image of the divine mind. 4. Should the divine sense of
right be represented as an authority to the divine mind ? 5. Can
the popular mind conceive of divine suffering without loss to ita
thought of divine perfection? 6. Defects of the ordinary methods
of preaching on the attributes of God. 7. A plan of a series of
sermons upon the attributes of God.

III. A third collection of inquiries clusters around the doctrine
of The Trinity. 1. Should the Trinity be preached as a whole, or
by preaching the Deity of God in each one of his three modes of
existence? 2. Ought the Trinity to be represented by the use
of the word *‘persons”? 3. Ought the Trinity to be taught as
s doctrine of the Old Testament? 4. Ought the modern pulpit
to concern itself with the doctrine of the “eternal generation of
Christ? 5. Can the theory of a double consciousness in Christ be
usefully taught in the pulpit? 6. Should the personality of the
Holy Ghost be taught as an essential doctrine of Christianity?
7. How shall the pulpit use those texts which seem to speak of
the Holy Spirit and Christ interchangeably ? 8. Can the pulpit
profitably use any intimations of Trinity derived from other
sources than the Scriptures? 9. How shall the popular sense of
contradiction in the doctriné be treated? 10. What analogies are
most useful in illustrating the Trinity? 11. How can the deity
and the humanity of Christ be represented, so that neither shall
impair the popular sense of the other? 12. How shall that theory
of Christ’s person be treated which represents him as superhuman,
yet not an object of worship? 13. A plan of a single sermon —
also of three sermons— on the doctrine of the Trinity.

IV. A fourth list of topics centers in the subject of the
Inspiration of the Scriptures. 1. Is Dr. Arnold right in conceding
that the doctrine does not admit of definition to the popular mind?
2. Does tho popular conception of inspiration need revision? 3.
What is the most useful line of argument in the popular treatment
of inspiration? 4. What use, if any, should be made of other
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forms of mental illumination to illustrate biblical inspiration?
5. What is the bearing of inspiration on the literary character of
the Bible? 6. Are discussions of the canon of the Scriptures
desirable in the pulpit ? 7. What difference, if any, should be
taught between the Old and the New Testaments, respecting their
inspiration? 8. How should popular faith in dreams and visions,
a8 !orms of divine revelation, be treated? 9. How should the
pulpit treat the drift of modern Christian thought which tends to
d’spense with inspired authority in religion? 10. Should the
Swedenborgian theory of inspiration be discussed in a sermon?
11. A series of plans of lectures to the people on inspiration.

V. The fifth class of topics relates to the Creation and the Fall.
1. Ought the pulpit to treat the narrative in Genesis as history ?
2. How shall its adjustment to the facts of modern science be
made clear to the popular mind? 3. How should objections to the
biblical account of the Temptation be treated in preaching? 4.
Is it expedient to attempt a popular discussion of the literary
history of the biblical record of the Creation? 5. How should
the unity of the human race be treated in preaching ? 6. A plan
of a series of sermons on the Creation and the Fall of Man.

VI. A sixth group of topics is gathered around the doctrine of
the Natural Character of Man. 1. How can the natural antipathy
of hearers to this doctrine be overcome? 2. A review of John
Foster’s essay on “The Aversion of Men of Taste to Evangelical
Religion.” 3. Ought the moral nature of man to be represented
by the phrase ¢ total depravity”? 4. Ought the consequences of
the Fall to the character of the race to be represented by the
phrase “original sin”? 5. How shall the popular sense of in-
justice under the doctrine of inherited depravity be removed?
6. By what rhetorical anxiliaries to the doctrine of depravity can
the popular conscience be quickened to a biblical sense of sin?
7. Ought sin to be represented as the penalty of sin? 8. How
shall we make the distinction palpable between depravity and sin?
9. How should the pulpit treat the unpardonable sin? 10. Ought
the pulpit to discuss the character of infants ? and, if so, what
should be its teaching? 11. How are the biblical representations
of the divine authorship of sin to be explained to the popular
comprehensior? 12. Is the Freedom of the Will a proper subject
tor discussion in the pulpit? 13. How shall the popular sense of
the rectitade of natural affections be met in preaching the fact of
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eatire sinfulness? 14. Does the modern Church need admonition
against ascetic self-examination? 15. A series of plans of sermons
on the Depravity of Man.

VII. A seventh cluster of inquiries finds its center in tke
doctrine of the Atonement. 1. Ought the theory of a limited
Atonement to be specifically treated in the pulpit? 2. To what
extent should the philosophy of the Atonement be discussed in
preaching? 8. Ought any theory of the Atonement to be presented
a8 oovering all the reasons for its necessity? 4. How shall we
guard the faith in an unlimited Atonement against the abuse of it
towards the doctrine of universal salvation, in the theology of
the people? 5. How shall we guard the doctrine against Anti-
nomian abuses in practice? 6. How shall we protect the doctrine
from that abuse of it which ascribes vindictiveness to God? 7.
‘What should the pulpit teach respecting the suffering of the Deity
in the Atonement? 8. What should the pulpit teach of the cravings
of the human conscience as giving intimations of the nature of the
Atonement ? 9. Of the several theories of the Atonement, is it
wise to present any other than the one which is to be defended?
10. Does the doctrine of Justification by Faith require now the
prominence given to it by the Reformers of the sixteenth century?
11. Should the ancient distinction of the offices of Christ, as those
of prophet, priest, and king, be made obvious in the methods of
the modern pulpit? 12. A plan of a series of sermons on the
Atonement.

VIII. An eighth group of topics relate to the doctrine of Regen-
eration. 1. How should the subject of impenitent prayer for regen-
eration be treated? 2. How should religious inquirers be addressed,
who profess to be waiting for regenerating grace? 3. How can
the necessity of regeneration be reconciled, to the popular satisfac-
tion, with the duty of immediate repentance? 4. Is it expedieat
to preach either of the two doctrines, regeneration and repentancs,
without allusion to the other? 5. To what extent may the philoso-
phy of the human mind be used in interpreting the biblical symbols
of regeneration ? 6. Ought man’s ability to repent to be taught
expressly, or only by implication in his responsibility? 7. Should
preachers exhort men to use the means of regeneration? 8. How
shall the difference between regeneration and miracle be made
clear to the popular mind? 9. In preaching the two doctrines of
ability and depeadence, under what conditions should either take



HOMILETIC AND PASTORAL STUDIES. 6593

precedence of the other? 10. Should Dr. Bushnell’s theory of
Christian nurture be preached ? 11. A series of plans of sermons
on the doctrine of the Holy Spirit.

IX. A ninth collection of topics surrounds the subject of Retri-
bution. 1. Should any experience of this iife be represented as
retributive ? 2. How shall a morbid conscience in afflicted men
be treated ? 3. May the pulpit properly be silent as to the dura-
tion of future punishment? 4. May the question of a future pro-
bation be safely left unanswered? 5. How shall the belief of the
Church in endless retribution be made a practical faith? 6. How
shall the pulpit meet the popular objection to the doctrine that
faith in it can not consist with a happy life? 7. The uses and the
limitations of the illustration of divine by human government.
8. Ought preachers to represent retributive woe as the result of
natural law only ? 9. How shall the conflict between the tradi-
tions of the pulpit and the testimony of physicians, respecting the
remorse of the impenitent on death-beds, be treated ? 10. How is
the tendency of refined culture to ignore this doctrine to be over-
come ? 11. What is the relative value of the argument from rea-
son a8 compared with that of the argument from the Scriptures for
this doctrine? 12. How ought the conflict of authorities in the in-
terpretation of the Scriptures upon this doctrine to be treated by
preachers ? 13. The use and the abuse of the biblical narrative
about Lazarus and Dives. 14. What use should be made of the -
biblical symbols of future punishment, by the pulpit? 15. What
proportion should be given, in popular discussion of the doctrine,
to eternal suffering as compared with eternal sin? 16. What ac-
companiments of style and elocution should attend the preaching of
retribution? 17. How should a pastor treat suspense of faith in
the doctrine, on the part of believers who have lost impenitent
friends ? 18. What are the most important auxiliaries to the doo-
trine in the popular faith? 19. Does the popular theology at
preseat need to be gnarded against excessive conceptions ef divine
justice, as related to those of divine love ? 20. How can the in-
trinsic loveliness of divine justice be made vivid to the popular
thought ? 21. Should the doctrine of endless punishment be often
preached expressly ? 22. A series of plans of sermons, covering
the whole doctrine of Retribution.

X. A tenth group of topics concerns the saubject of The Res-
wrrection of the Body. 1. Is it sufficient for practical usee to teach
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the immortality of the soul? 2. How should the pulpit treat tne
apparent teaching of two resurrections inthe Scripturea? 3. Does
natural science require any modification of the obvious meaning
of 1 Corinthians, fifteentl: chapter? 4. What notice should the
pulpit take of scientific ob ections to the doctrine? 5. How shall
the natural recoil of the huinan mind from disembodied existence be
treated? 6. What analogies of .nature are most effective in illus-
trating and impressing the fact of resurrection? 7. Should the
body of our Lord at the time of his transfiguration be represented
as an illustration of the spiritual body of believers? 8. What
shall the pulpit teach of the “second advent,” and its sequences?
9. The historic fact of our Lord’s resurrection — should the people
now hold it in the same relation to faith in his teachings in which
it was held by the Apostles? 10. The adornment of popular ceme-
teries as an auxiliary to religious culture. 11. A brief series of
plans of sermons on the Resurrection.

XI. An eleventh class of subjects relates to the Biblical Doc-
trine of Heaven. 1. How can the pulpit create the home-feeling
in the popular anticipation of heaven? 2. How shall we make
heaven a reality to hearers as a place ? as a state of activity and
spiritnal development ? as a state of organized society? 3. How
shall we treat the traditional sabbatical idea of heaven? 4. How
can we make heaven attractive to children? 6. How shall we
treat the subject of the Recognition of Friends in Heaven ? 6. Is
the pulpit justified in teaching the continuance in heaven of any of
the social relations which exist on earth? 7. How shall the tradi-
tions of literary fiction respecting the eternity of conjugal affection
be treated? 8. To what extent may the pulpit indulge in conjec-
tural discussion of the heavenly life? 9. How shall we most
effectually make the person of Christ central in the popular thought
of heaven ? 10. What is the legitimate use of the biblical sym-
bols of heaven and its conditions? 11 How shall the pulpit treat
the subject of the intermediate state? 12. What use, if any, can
the pulpit make of the visions and preternatural hearing of the
dying? 13. Has the gsingular pre-eminence given to music in the
biblical representations of heaven any occult significance ? 14.
Should that form of Christian experience which consists of babit-
ual meditation upon heaven and its employments be urged upon
Christians ? 15. A series of plans of sermons on Heaven.

XII. A twelfth cluster of themes gathers around the Angelology
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of the Scriptures. 1. What are the proper uses of the biblical
angelology in the modern pulpit? 2. Has the Protestant recoil
from Romanism on this subject been excessive ? and does it need
correction? 8. What shall we teach on the subject of guardian
angels? 4. Should we teach the agency of departed human spir-
its in earthly ministrations? 5. What treatment shall the pulpit
give to modern Spiritualism ? 6. Ought preachers to discuss the
extent of sin in other portions of the universe ? 7. Should we
represent Satan as a person ? and is it wise to suggest to the pop-
ular mind the opposite theory, by discussing it? 8. Does modern
Christian thought equal the Scriptures in its recognition of the
agency of evil apirits ? 9. Has the biblical witchcraft any mod-
ern counterpart? 10. Do the Scriptures teach the cessation of
demoniacal possession ? 11. How should we treat the representa-
tion of Satan in the Book of Job? 12. The extra-biblical angel-
ology of Milton. 18. A series of plans of sermons on Good and
Evil Angels as represented in the Bible.

XIII. A brief list of inquiries centers in the subject of Miracles.
1. What is the exact use of miracles in the teachings of the mod-
ern pulpit? 2. What principles should govern a preacher in cases
of doubt as to the miraculous character of a biblical event? 3.
How shall the pulpit meet the objections of science to miracles, so
as to command the popular faith? 4. Is the story of Jonah to be
treated as allegory ? 6. Is the necessity of miracles in proof of
Christianity limited to times, or classes of mind? 6. What are
the chief abuses of miracles in the usage of the pulpit? 7. How
shall preachers treat the alleged modern Romish miracles? 8.
How shall the popular confusion of spiritualistic phenomena with
miracles be treated ?

XIV. A fourteenth group of topics relates to the subject of
Prayer. 1. What is prayer considered as literary composition, —
prose, or poetry ? 2. How shall a preacher combine facility witn
spirituality in public prayer ? 8. The substance, the form, the
order, and the delivery of public prayer. 4. Ought public prayer
to be premeditated ? 6. The abuse of prayer to the purposes of
preaching. 6. What instruction should the pulpit give on the sub-
ject of biblical sortilege as practiced by the Moravians? 7. How
can preaching most effectually train a church to the development
of power in prayer ? 8. How should honest skepticism as to the
reality of prayer be treated ? 9. To what extent, and how, should
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scieatific objections to prayer be discussed in the pulpit? 10.
What public use may a preacher properly make of his personal
experience in prayer? 11. Should the pulpit encourage audible
responses to public prayer? 12. Does the usefulness of publie
worship require the-revival of liturgies in non-prelatical churches?
13. Is it expedient to open churches for daily prayer? 14. To
what extent should private requests for public prayer be encour-
aged? 15. How should the alleged cure of disease by prayer
alone be treated ? 16. To what extent should the details of the
sermon be recognized in the structure of the prayer preceding or
following it ? 17. How shall the pulpit reconcile unanswered
prayer with the specific promises of the Scriptures ? 18. A series
of plans of sermons on the reality of prayer, conditions of success
in prayer, unanswered prayer, the relation of prayer to Christian
activity. Another series on public, social, family, and secret
prayer. A third series on the chief examples of prayer recorded
in the Scriptures.

XYV. Another collection of topics gathers around the subject of
Missions. 1. Should missions to the heathen be advocated on the
ground, that, as the rule, heathenism results in the loss of the soul?
2. To what extent is the history of missions a valuable subject of
discourse in the pulpit? 3. Ought uninspired missionaries to be
made the subject of biographical sermons? 4. How may foreign
missions be best protected from the spirit of romance in the Church?
5. What are the right proportions of interest in foreign as related
to home missions, aud how can they be preserved? 6. How should
monthly concerts be conducted? 7. Should the pulpit teach the
Jewish principle of tithes in the contribution of property to reli-
gious uses? 8. Low can the pulpit most successfully develop the
missionary spirit in the Church ?

XVI. Another group of topics relates to Social and Political
Reforms. 1. What is the province of the pulpit respecting political
| arties in the Republic? 2. What relation has the pulpit to thoss
reforms which are an outgrowth from Christianity ? 3. The poli-
cy of dependence upon the indirect influence of the pulpit for the
support of Christian reforms. 4. How shall the pulpit best per-
form its duty in relieving the mutual hostility of classes in modern
society ? 5. How should we preach on the Seventh Command-
ment? 6. Should abstinence from alcoholic drinks be taught as a
duty per se, or on gro'nds of expediency only ? 7. What use
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should the pulpit make of the personal example of Christ respect-
ing the use of wine? 8. Are reforms properly made tests of
church-membership ? 9. How shall the pulpit treat the frequent
affiliation of reform with infidelity ?

XVIL A seventeenth class of inquiries concerns the subject of
Revivals. 1. What is the true theory of a revival ? 2. Are revi-
vals the normal method of the growth of the Church? 3. Are
the laws of the working of the Holy Spirit in revivals discovera-
ble ? °4. Is a revival always practicable to the prayers and efforta
of a church? 5. What agency of the pulpit is preparative to a
revival ? 6. Under what conditions should public religious ser-
vices be multiplied in revivals? 7. Are the labors of evangelists
desirable under a settled ministry ? 8. What executive ma-
chinery may be wisely employed in revivals? 9. What type of
theology is most effective in revivals ? 10. What place should
be assigned to doctrinal preaching in religious awakenings ? 11.
How may the service of song be made most effective as an auxil-
iary in such awakenings? 12. What are the pathological perils
incident to sympathetic religious excitement? How avoided ?
How treated when not avoidable ? 13. How should the disin-
clination of refined culture to sympathetic religious awakenings
be treated ? 14. What should be the treatment of children under
the excitement of a revival? what of their admission to the
church ? 15. Does the subsidence of a revival indicate religious
decline? 16. What should be the policy of the pulpit in the
period immediately following a season of revival? 17. What
preaching is best fitted to the training of recent converts and the
testing of conversions? - 18. Is President Edwards’s work on the
“Religious Affections’’ suited to the present generation? 19. Is
President Edwards’s sermon entitled * Sinners in the Hands of an
Angry God” a suitable model of comminatory preaching in a
modern revival ? 20. What manuals of Christian experience are
most valuable for the reading of young converts ? 21. The com-
parative power, purity, and worth of modern and ancient religious
awakenings 22. A series of plans of sermons on Revivals.

XVIII. The next group of inquiries finds its center in the
idea of Proportion in Preaching. 1. In argumentative preaching,
what proportions should be given to the Bible, to reason, to intui-
tion, and to tradition, as sources of proof ? 2. In the choice of sub-
jects, wha' proportions should be given to explanatory, illuatrative,
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argumentative, and hortatory preaching? 3. How should the
proportions be adjusted between topical, textual, and expository
discourses ? 4. What should be the proportion of comminatory
to encouraging sermons? 6. What proportion should be aimed at
in the use of the Old Testament and the New ? 6. What should
be the proportion of negative to positive methods of discussion ?
7. In what proportion should preaching be controversy with in-
fidelity? 8. What proportion of preaching should be on the
person, life, teachings, works, and death of Christ? 9. What
should be the proportion of preaching to believers, and preaching
to the impenitent ? 10. How shall preaching develop most health-
fully the active and the passive graces in Christian character?
11. How shall the doctrinal perspective in the faith of the people
be kept from distortions and extremes? 12. What should be
the proportion of written to extemporaneous sermons? 13. What
should be the proportion of serial preaching to that of isolated
sermons ? 14. How can the pulpit adjust in due proportion the
conservative and the progressive tendencieggin Christian thought
and action ? _

XIX. Another group of topics clusters around the subject of
Church Polity. 1. To what extent is it wise to interest a church
in questions of church government? 2. Should the pulpit defend
any form of church government as by divine authority, to the
exclusion of others? 3. The chief advantages and the chief
abuses of the three great historic forms of church polity. 4. Use
of the Congregational polity to the development of Christian char-
acter. 5. Ought women to be recognized as part of the ruling
power in the church? 6. Has a pastor authority, in any sense,
over his church, and, if so, how is it to be exercised? 7. Ought
discipline to be executed against delinquency in Christian belief ?
8. Does the Congregational polity at present need development in
the direction of authority, or in that of liberty? in that of fel-
lowship, or in that of individualism? 9. A series of plans of
sermons upon the offices which are germane to a Congregaticnal
charch.

XX. The twentieth collection of inquiries relates to the Sun-
day Schaol. 1. What is its relation to the church? 2. By what
raethods supplementary to the school can the pastor best control
the biblical instruction of the young? 3. Should catechetical
instruction be given, and how ? By the Westminster Catechism 1
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4. Under what conditions, if at all, may the school be wisel y made
a substitute for one of the preaching-services of the Lord’s Day?
5. How should a pastor conduct teachers’ meetings? 6. Is it
expedient to select one of the subjects of sermons on the Lord’s
Day from the lesson of the school ? 7. What should be the fre
quency and character of sermous to children ? 8. Should a
pastor encourage the employment of unconverted teachers ? 9.
Is the hymnology now current in our Sunday schools the best
for the religious culture of the young? Is there any reason why
the hymns of the church and the hymns of the school should be
different? 10. A series of plans of sermons on subjects most
appropriate to thoughtful children.

XXI. A brief collection of queries concerns the Clristian Work
of Laymen, so far as related to the pulpit. 1. Under what condi-
tions should lay-preachers be encouraged? 2. What services
should be the exclusive prerogative of clergymen? 3. Ought
women to be admitted to the pulpit as lay-preachers? 4. What
attitude should the pulpit take toward young men’s Christian asso-
ciations, and similar organizations, not ecclesiastical, for Christian
labor? 5. A series of plans of sermons to Christians on methods
of Christian work.

XXII. A group of topics concerns the Lord’s Supper. 1. Is it
wise to preface its administration with a sermon? - 2. Is it expe-
dient to administer it in silence? 3. Under what circumstances
may it be administered privately? 4. Should its administraticn
to the dying be encouraged? 5. Should the use of fermented
wines be discouraged in its administration? 6. What are the
best subjects for sacramental sermons? 7. A series of plans of
sermons on the Closing Scenes in the Life of Christ.

XXTIII. Another list of topics concerns the ordinance of Baptism.
1. Is the mode of baptism important enough to be made the theme
of a sermon? 2. Should the baptism of infants be taught as a
duty, or as s privilege only? 3. Should the pulpit give impor-
tance to the baptism of the dying who are unbaptized? 4. How
may the moral significance of infant baptism be most effectively
represented in the pulpit? 5. How shall faith in baptismal
regeneration be treated among immigrants from State churches?
6. A series of three sermons on the moral significance, the proper
subjects, and the modes, of Christian baptism.

XXIV A oconsiierable class of topics must be ranked as M
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cellanies. 1. Under what conditions is it desirable to preach fu
neral sermons? 2. Is preaching upon the Catechism a desirable
method of doctrinal instruction? 8. Ought a preacher to preach
beyond his own experience of truth? 4. Ought sermons on na-
tional Fast Days to be churchly, or secular? 6. Ought Christinas
to be sbserved by preaching-services? 6. The uses and abuses of
the argument from analogy in preaching. 7. To what extent
should the immediate wants of a people govern the choice of sub-
jects for the pulpit? 8. To what extent, and by what methods,
may a preacher wisely labor for the intellectual culture of his peo-
ple outside of the work of the pulpit? 9. What is, and what is
not, plagiarism in preaching? 10. To what extent are biblical
quotations desirable in sermons? 11. May theatrical literature be
properly quoted in sermons? 12. The uses and abuses of preach-
ing on the prophecies. 18. The uses and abuses of the parables
in preaching. 14. The three modes of delivery in preaching, — by
reading, from memory, extempore. 15. How should the biblical
imprecations be treated in popular discourse? 16. How should
the apparent barbarism of the divine government of the Israelites
pe treated in the pulpit? 17. How should preachers treat the
subject of repentance on a death-bed? 18. How should the fu-
nerals of those who seem to have died impenitent be conducted ?
19. The compilation of a collection of biblical burial-services.
20. How should the day of national thanksgiving be observed?
21. The construction of forms of marriage-service.

XXYV. I find among my papers notes of the following subjects,
as specially adapted to Serial Preaching. 1. The theology of Christ.
2. The chief events in Christ’s life. 3. The Christology of the
Old Testament. 4. Biblical emblems of Christ. 5. The Messi-
anic Psalms. 6. The Lord’s Prayer. 7. The Beatitudes. 8. The
Sermon on the Mount. 9. Our Lord’s farewell prayer in the seven-
teenth chapter of St. John. 10. A selection of the friends of
Christ named in his biographies. 11. The parables. 12. The
miracles of the New Testament. 13. The miracles of the Old
Testament. 14. The fulfilled prophecies. 16. The destruction of
ancient cities. 16. The representative characters of the Old Tes-
tament; the same of the New Testament. 17. The canon of the
Scriptures. 18. The biblical descriptions of heaven and hell. 19.
The messages of St. John to the seven churches of Asia. 20. The
prooess of conversion, — man as the gospel finds him, as awakened,
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as convicted of sin, in the act of repentance, evidences of conver-
sion. 21. The Ten Commandments. 22. The characteristics of the
four Gospels. 23. Religious awakenings recorded in the Bible. 24.
‘The relationships of the family. 25. The duties of Christian
citizenship. 26. The accumulation, the uses, and the abuses of
property. 27. The biblical view of the position of woman in the
divine organization of society. 28. The discoveries of modern
astronomy, of geology, of chemistry, of biology as illustrative of
religious truth. 29. The biblical bearings of recent explorations
in the Last. 30. The Pilgrim’s Progress. 81. Other religious
manuals, like Doddridge’s ¢ Rise and Progress,” * Baxter’s Saiuts’
Rest,”” « The Imitation of Clirist.” 82. Lectures on some of the
hymns of the Church. 33. Biographical lectures on some of the
wartyrs, on some of the reformers. 34. The history of the Eng-
lish Bible. 35. The exodus of the Pilgrims from Great Britain.
36. The several acts of public worship. 37. The biblical doctrine
of the millennium. 38. To young men, on the morals of the
several professions. 38. The Christian theory of the relations of
capital and labor. 40. The several ages of human life. 4.. The
moral uses of the scasons.
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INDEX. .

Abruptness in introdu.ton, 246.

Abstruseness in introduction, 237.

Abuses of divisions, 382.

Accommodated texts, 114 ; cautions
in use of, 123.

Adams, Rev. Dr. N., 342.

jdoms. J. ?.,425. tion. 326
dequacy o on, 328.

A%ion fg{?ﬁ%ggendenoe in ex-

on, 194.

Affectionate titles in appeal, 573.
rmative propositions, 331.

ids to exposllzlo:n, 191; to inven-

tion, 428.

Alexander, Rev. Dr. A., 3, 321

Alexander, Rev. Dr. J., 14, 321, 375,

, 484.
Alison, Sir Archibald, 167, 353.
American pulpit of the Revolution,
tll:,;‘uaage regarding place of text,

Amberst College, revival in, 554.

Analysis of sermon, 37.

Analytic preaching, 286, 288; fail-
ures of, 291.

Ancient orators, personality of, 225.

Andrews, Bishop L., 198.

Angelo, Michael, 319.

Angeloloyy of Scriptures, 5%4.

Announcement of text, 136; of divis-
ions, 421.

: nlon[lrims, M. Au.;elius, 743(., "
Ipostolic usage of text, 43; policy
in revivals, 556.

dpostrophe in introduction, 262.

dppeals, 537; in introduction, 238;
to feeilng, concealment of, 297.

Application, characteristic of con-
clusion, 454.

Applicatory introduction, 561

Arbitrary number of divisions, 382.

Argument in introduction, 2:38;

zgight of, in order of divisions,

Argrumentative sermons, 35.

Aristotle, analysis of discourse, 38

Arnold, Matthew, 464.

Arnold, Rev. Dr. Thomas, 170, 177
190, 248, 460.

Arrogance in introductions, 256, 297.

Artistic appeal, 567.

Atonement, governmental theory of,
328; topics concerning, 592.

Attention, stimulation of, an ebject
of introductions, 228.

Audience, sermons classified by, 29;
character of, regulative of divis-
ion, 380; of development, 432.

Augustine, 160.

Authority, use of, in introductions,
234; professional obtrusion of, 254.

Bacon, Lord, 387.

Bacon, Roger, 47.

Ballads, popular, 22.

Baptism, topics concerning, 599.

Barnes, Rev. Albert, 114, 115, 148,
207, 253, 308, 317, 410, 423, 448.

Barrow, Rev. Dr. Isaac, 241, 331.

Bazter, Rev. Dr. Richard, 325, 570.

B%eacé'wr, Rev. Dr. Lyman, 289, 376,

Belligerence in introductions, 233.

Benediction, substitute for applica-

tion, 500; true office of, 502.

Bible service, 205; substitute for
afternoon service, 214.

Biblical element in the sermon, 9;
science, rapid advance of, 164;

g:iggin of figurative propositions,

Btographical literature of texts, a
source of exposition, 144.

Blair, Rev. Dr. Hugh, 117, 269.

Bourdaloue, 238, 303.

Brevity, promoted by divisions, 373;
false promises of, 424; in intra.
duction, 243, 248; in pro tlons,
349; in recapitulation, 520.

Brougham, Lord, 165, 496, 526.
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Burke, Edmund, 225, 293, 496.

Bushnell, Rev. Dr. Horace, 61, 100,
143, 294, 331, 347.

Calvinistic exegesis, 175; ideal of
preacher, 576.

Campbell, Rov. Dr. George, classifi-

cation of sermons b
Caricature needed in Xiscussion. 41,
Carlyle, Thomas, 369.
Cause and effect, in order of divis-
fons, 418.
(Mmera, v.Dr. Thomas, 153, 315,
Channing, Rev. Dr. William E., 465.
Chantry,
C'haracterutic applications, 528.
Characteristics of introduction, 337;
of develo; ment. 436.
Charnock, Dr. Stephen, 325,

3286, .

Choate, Rufus, 337.

Christian origén of preaching, 10.

Chrysostom, 230.

Cicero, 224, 240.

Circuitous construction in proposi-
tions, 351.

Classic English in propositions, 361.
Classification of sermons, 28.

Clearness in exposition, 172,

Climax in divisions, 416; in devel-
og,ment, 451; in recapltulation,

Coleridge, 8. T., 208, 374.
mmendatory mtroduction, 270.

Commemary compared with expla-
nation, 139.

Commonplace in divisions, 411.

Common sense in exegesis, 149,

Compact applications, 505.

Completeness in text, 112; in intro-
duction, 251; in mposltion, 359;
in development,

Complex propositions, 331,

Composition of introduction, 274.

Comprehensive themes, 317.

Comprehensiveness promoted by di-
visions, 367.

Concealment of aim of sermon, 296;
of conclusion in divisions, 412,

Ooncenmuion in inference and re-

Oom:taeness in explanation, 184
“moted by divisions, 371; in devel-
opment, 446.
Conclusion, 454; suggested by ex-
planation, 202
Condensation in develo elt, 447.
Confidence in appeal s,

C’onﬂwtinq e
Confusim in cﬂ ons,

INDEX.

Congruity of text and theme, 107,
of text with rhetorical structure,
110; of text with associations, 111;
in introduct:ion, 247; of proposl-
tion with text, 308; in announce-
ment of divimons, 422 of conclu-
sion with discussion, B18.

Connection, clearness of, in devel
opment, 444.

Connective introduction, 272.

Conascience, appeals to, 540.

C'tmecratwn, want of, in preacher,

Contezt, 8 source of exposition, 143,

Continuity in development, 451,

Continuous applications, 505, 512.

Contrast in conclusion, 530

Convergent conclusions, 832

C’olugfr;aqe in simplicity of exposiﬁon

Cowper, William, 319.
Creation, topics ooncemlng, 591,
Cross-divisions, 39G.
Culture, ministerial, 576.
C'ut;nulatwe remarks in introdue
on.
sity of audience, assumed i1
uction, 229

Davies, President Samuel, 120, 573.
Declarative ropoeit:xons, #31.
Decline of exposmon u*mlg’it,
Delivery, sermons class| , 28,
Demosthenes, 446.

De ?umcey Thomas, 151, 383, 389,

423
Descripuon in introduction, 259.
Development, 426.
Ditggional element in preaching,

De Weite, 71.

Dickens, Charles, 40, 386.

Didactic unity ot proposition, 303.

Dignity, in texts, in explsnn-
tion, 188; dimmutive themes hos-
tile to, 320 of propositions sus
tained by divimons, 391.

Digyression, intentional, 439.

Diminutive themes, 318,

Directness in introduction, 243.

Disadvantages of preaching, 228. 232,

Disclosure of conclusion in divis-

Dii: ooy character of, i

(-uuion, r of, regniative

of division, 380.

Distinction in divisions, 388,

Divergent conclusions, 532.

Diversity, in Introductions, 242 ; 1n
Eggpositions, 302; in cﬁviai

Divine sanction of preaching, 482,
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Lavision, 375,

Divwsions, 1n introduction, ancient
viassification of, 242; stated in
propoemon, 356 ; needlessly pre-
announced, 422

Doctrinal hin aided by re-
striction of sub ect, 312.

Doddridge, Rev. Dr. Philip, 7, 522.

Dogmatism in exegesis, 177.

Double introductions, 243.

“ Double sense” in exposition, 181.

Double service of Sabbath, 209; modi-
fication of, 213.

Drama, compared with sermon, 25.

Dryden, John, 328.

Dual texts, 82; divisions, 401.

Dwight, Rev. Dr. Timothy, 454

Earnestness in appeal, 564.
Edwards, Professor B. B., 127,
Xdwards, Rev. President, 285, 360,
444, 838, 560, 587.
otism in introdncﬂon, 355.

) E& boration in sermon, 14; obvious,
in introduction, 241;
compact application, 505.

Elegance in (ﬁroposxtiom, 361; pro-
moted by divisions, 372

Elements, radical, of conclusion, 5185,

Elimination in texts 113,

Elocution in appeal, '566.

Eloquence, Daniel Webster’s defini-
tion of, 24

Emerge of reaching, 491.
Bmerson, B W, 412.

Emmons, Rev. Dr. Nathaniel, 88,
112, 296, 331, 360, 454, 517, 582,
Er{;otion, religious thought confused

demands

y, 285.
Emotional element in texts, 92.
English pulpit, study of, 191; over-
estimate of intellect in, 469,
Enthusiasm in intmducuon, 279.
copacy, claim of, tc culture, 578.
thets in propositions, 350.
of discussion in introduc-
tion, 272.
Bvangelical theory of preaching, in
applications 490.
Evangelism, perils of, 287.
Emcgn in exposiﬁon, 187.
Everett, Edward, 224, 508.
Exaggeration in exp]anation, 167.
amation in appeals, 539.
Ezxecution the object of appeal, 540.
Exhaustion of subject, a reason for
restriction of theme, 325; of prop-
osition in divisions, 389.

Ezpectant a) ?6&1
E: P np oat«ered by divisions,
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Ezxpedients of secular elot*uence, 5,

Explanation, 138; equivalent of in
troduction, 223; and introduction
intermingled, 224.

Ezxplanatory sermons, 34; introduo-

on, 268.

Exposition distinct from explana-

tiox:l. 139; history of, in New Eng-

E:g)om sermons, 32; introduc-

Facility of appeal, 567.

Fanaticism, fe&r of, 472.

Fanciful inte ret.atioml, 188,

Fantastic aipphcations,

F(;elmq ‘in ntroldlégtsion 238 the ob-
lect of appeal

Fénelon, 3&’ .

Fichte, 478,

Figurative statements in proposi-
tions, 341.

Finney, Rev. Dr. Charles, 373, 447,
454, 551.

Flavel, 535.

Forcein development, 445; demands
compact app ication, 507 in in-
ference or remark, 526.

Forewarniny of appeals, 573.

F%r:;lalzty in inference and remark,

Forms of texts, 77; of propositions,
330; of divisious, 40@

Fostcr, John, 259, 488, 508.

Fragmentary texts 1.

Fruitfulness of tbeme, a reason for
restriction, 324.

Garrison, W. L., 50, 52, 233,
Genuineness in appeal
Geometricul spirit, 376.
German usage regarding place of
text, 134; ulJ'it 394, 510.
szbon, Edw
@ill, Rev. Dr. John, 188.
G'od ideaof, in «:onversion, 848; be-
%of topics concerning, 589; at-
utes of, topics concerning, ’500.
Goethe, Liis definition of poetry, 4.
Good-will of audience towards
gsreacher. 224; towards sermon,

Grammalacal construction of texts,

Graltan Henry, 253.

Great themes, 320; aeunons, 393,
Griffin, Rev. Dr. l§ D., 31

Guizot, 5, 280,

Guthrie, Rev. Dr. Thcmas, 501

Hack=eyed application, 498,
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Hall, Robert, 258, 375, 564.

Harms, Claus, 50, 77.

Hearing, instinct of, derauds state-
ment of proposition, 2383,

Heaven, topics concerning, 59%4.

Heber, Bishop Reginald, 171.

Hebraisms of New Testament, 148.

Henry, Patrick, 560.

Ilerbert, George, 99.

Helfgznemtic inaccuracy, dangers of,

Heéerbgeineou: discour?e restrained

unity of proposition, 307.

(Iilf,, Rev. Rowlund, 441. ’

Historical literature of texts, a
source of exposition, 144,

History of custom of employing

texts, 44,
Uillggcock, Professor Edward, 82,

Iloimes, O. W., 248,
Hol!q Spirit, work of, in revivals,

552,

Iomiletics, defined, 1; study of,
under-valued, 41; unreasonable
expectations of, 42.

Horsley, Bishop, 88.

Hortation in introduction, 262,

Hté?glily overcome in introduction,

Humun element in appeal, 568.
Hume, David, 286.

Humility, affectation of, 257.
Humor, in exposition, 198.
ITumphrey, President Heman, 554.
Huntington, Bishop F. D., 83, 115.
Hymnology, popular, criticised, 23.

Identity of %)msitiou with body of
sermon, 309; of theme with dis-
cussion, 327.

Ignorance in exegesis, 169.

Lllustration, need of, in discussion,
40 ; excessive, 440,

Tllustrative sermons, 34; introduc-
tion, 269.

Imaginative religion, 557; fervor in

appeal, 5G9,
Iﬂ;}}t';ztion of spirituality impossible,

Imprt.mticuble theology, 483.
Inggirwion of text upon audience,

Incompleteness in texts, 112.

Indefinite theory of insgimtion, 200,
form in divisions, 413.

Indolence, in exposition, 185; in in-
troduction, 247.

Dyference and remark, value of, 515,

23; derived from inference, 530.
Toferenticl serons, 32.

INDEX.

I ‘ation, theory of, in ex
on, 200; topics concerning, 590.
Inspired authority in texts, 51.
Ini(c;gkctual element overestimated,
Intensity of inspired thought, 64; in
proposition, 35%; in appeal, 537.

Intensive introduction, 268,
Inastegchangeableneu of propositions,

Interest of exposition, 190; promot
ed by divisions, 373; order of, in
divisions, 419; in inference.and
remark, 535.

Interpolations as texts, 68.

Interrogative propositions, 331; di-
visions, 413.

In&oduction, 220; aided by texts,

Invention of materials, 420.
Investigation not explanation, 138.
Irrelevance of exposition, 179.

Jay, Rev. Dr. William, 120, 153, 347,
382, , 441, 484, 495, .

Jewigh origin of the text, 44.

Johnson, Dr. SBamuel, 229,

Joubert, 345.

Kirk, Rev. Dr, E. N,, 513.

Lamb, Charles, 363.
Latkrop, Rev. Dr. Josggx, 103, 349.
Latimer, Bishop, 124, 3
Latitude of subject, 309.
men, use of Hbiical figures, 344,
work of, 211, 579, 583; topics con-
cerning, 599,
Legitimacy of sequence in inferencs
or remark, 524.
Length of texts, 79; of appeals, 571.
Lincoln, President, 153.
Localc:ztr of explanation, 203.
Logical adjustment in explanation,
141; unity otmgro&%smon, 302;
ropositions, A ; necessi
n order of divisions, 415; deman
for cowpact application, 505; in-
tegrity in preacher, 525.
qfellow, Professor H. W., 117,
Lord sSuI;%er,togicsconcemingm
Lowth, Bishop, 357, 574.
Ludicrons associations in texts, 97.
Tuther, Martin, 297.
Lyceum and pulpit compared, 228,

Macaulay, Lord, 537, 545, 563.

Man, natural character of, topice
concerning, 591.

Manliness in use of mottces, 111,

Mannerism in propositions, 353.
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M , Lord, 293.

lm Chief Justice, 187, 293.

Mason, Rev. Dr. J. M., 488.

Maassillon, 119, 303.

Mastery of sub, in divisions, 392.

Materials of the explanation, 142;
of divisions, 386.

Melanchthon, 46.

Melodrama in emotion, 541

Memorizing of recapitulation, 522.

Mental faculties, sermons classified
:3. 30; state of audience, relation

o introduction, 220.

Merrill, Rev. Mr., 272.

Metap resemblance in acoom-
modation, 116.

Method of develogment, 430,

Methodist Church, tendencies in,

380.

Milton, John, 21, 447.

Minute divisions, 378.

Minuteness of criticism, need of, 39.

Miracles, topics concerning, 595.

Miscellaneous inquiries concerning
texts, 134; topics of discussion,599.

e o proseying, 081
issionary spirit reac! , B8T.

Missions, topgcs conc%mln )

Mistranslations as texts, 68.

Moderation in introductions, 235.

Modern use of the text, 48.

Modesty in choice of texts, 105; in
introduction, 253; excess of, 257.

Mohammedan oratory, 11.

Montaigne, 419.

Moody, * Parson,’’ 346.

Moral state of preacher, relation of,
to introduction, 223.

Morbdidness in revivals, 555.

Motto-texts, 126.

Mutilation of texts, 96.

Multiplication of divisions, 383.

Napoleon Bonaparte, 246, 307.

Narration in introduction, 259.

Narrative introduction, 269.

Naturalness in introduction, 231; of
conversion, 493.

Natural Science, a source of expo-
sition, 153.

Neal, Daniel, 416.

Necessitarian theology, 476.

Necessity of proposition, 282; excep-
tions to, 295; of divisions, 365.

N?dlm exposition, 185, 188; divis-

Negatios p positions, 331; divis-
(7 jve Ppro tions, H
fons, 413 ’
Nettleton, Rev. Dr. Asahel, 239, 815.

Newton, John, 152, 484.
New Version, Lord’s Prayer 69.
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Noton‘cl;/, clerical, 104.
Novelty in texts, 98.
Numbers, curiosity about, in reviv:

als, 551.
Numerical forms of divisions, 421

Objections to the text, 49; to divis
ons, 365.

Objects of explanation, 140.

Obscure texts, 87.

Obscurity in exposition, 172.

Occasions, sermons clasaiﬂedﬁlg. 28;
decisive of development, 433.

Omission of applications, 497.

Oneness of impression in introduo-
tion, 242.

Oral element in sermon, 1; address
demands proposition, 284.

Oratorical instinct demands propo-
sition, 283.

Oralogi use of definite statements
in, 292.

Order of announcement of text,
136; of divisions, 415; in develop-
ment, 450.

Origin of preaching, 10.
Originality in introduction, 259; aid-
ed by restriction of subject, 310.

Over-education of clergy, 581.

Over-wrought introductions, 261.

Owen, Rev. Dr. John, 325.

IP;arado;r. in propo:itions, 314; 16

arallel passages in exposition, 146;

in divgionu. 387.

Parables, abuse of, in exe , 170,

Park, Professor E. A., 127, 308.

Parker, Theodore, 9, 232.

Parr, Rev. Dr. Samuel, 257.

Pascal, 316.

Passionate appeals, 560.

Pc;_srtoral work in English Church,

1.

Payson, Rev. Dr. Edward, 349, 572

Permanence of impression, promot.
ed by divisions, 375.

Person, power of, 224.

Personal introductions, 226;
ence, use of, 277; tastes, f
opment, 433.

Personality in texts, 102; in intro.

Pductions, 253. ted by divist
erspicuity, promof y ons,
sé‘g’:mhln recapitulation, 521.

Perspicuous texts, 84.

Pezriauasion, an element in sermon,

Persuasive sermons, 35.

Pertinency of texts, 107; in motto
texts, 132; in development, 441.

Phelps, Rev. Dr. E., 206.

experi.
n devel.
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Philosophical techunicalities in prop-

Pimrergs xposition, 165, 190;
wtureaquc [ on, ,
ani {)roposition, 304.

Pius

Place of ‘text in sermon, 134.

Plato, 371.

Plural propoeitions, 331,

Poetry distinct from preaching, 21.

Political science in exegesis, 150;
abuse of exegesis, 169.

Pomy of church, topics concerning,

P opular element in preaching, 2; in-
telligence promoted by texm 85;
logic in exegesis, 158; respect for
authority in exposition, 195; con-
fusion of subjects of pul it 284,

Positiveness in exposition, 74,

Povertyof maberi& in divisions, 393

Practical nature of preachmg, 49"
dutles, a test in revivals, 553,

Practice, dexterity of, in develop-
ment, 435.

er, in introduction, 271; sub-
tute for appeal, 498; topics con-
oemin;i, .
Pr ace, n announcement of text,
; of proposition, 362.

Prellmmartea and introduction dis-
tinguished, 220; of repentance,
exhortation to, B42.

Preludes on current events, 262.

Premature discussion, 392; applica-
tion, 402.

Preregquisites of development, 427.

Prior, Sir James, 385.

Progress, in introduction, 245; pro-
moted by divisions, 370; in con-
clusion, 520.

Promising texts, 92, 198.

Prophecy, abnse’ of, in exegesis, 170.

rtion, aided by classification
of sermons, 36; in development,
433, 452; topics concerning, 5Y7.

Proﬁ:ﬁgon, 2; suggested by ex-
p on, 201.

Proverbs, as propositions, 346.

Psychological order in divisjons, 417.

Psychology, in exegesis, 14Y; and
homiletics, 875.

Pgl‘;(?)it, leadership of, in exposition,

Punishment, eternal, plan of ser-
mon upon,

Buritan greaching, 12, 443,

Purity o constructlon in proposi-
tions, 36

Qualifications of truth, in levelop-
ment, 445.

INDEX.

walities of explansdon, 158,
intilian, 38,
wolations from original text, 194,
in introduction, 211.

R%ncss of figurative propositions,

Razn’dzty of approach in introduc
tion, 245.

Reading, suggestive, 429.

Re: tulation, 520.

1‘?elc51.’:z ssness of uneducated clergy

Redundancy in texts, 112.

Reforms, social and political, topics
concerning, 596.

Regeneration, to csconcermng,sm

Remhard Rev.Dr. F. V., 3

Relevance of divisions to proposi-
tion, 387.

Religiosity of temperament, 557.

chligz’oua truth essential to sermon,

Remark and inference, 523.

Remembrance of truth Iacilitated
by texts, 58.

Remotcness of beginning, in intro-
duction, 244.

Repemwn, in &omsitions, 352; in

Rconl;:lusiog, h b )
epulsion om trut y pulpit
methods, 508

Resemblance of form in divisions,

Re.serve of force in development,

Reslrzctwn.ofp ition, 309; inde-
cigsive reasens for, 324; ot recapit-
ulation, 521.

Resurrectzon, topics concerning, 593.

Retrenchment in development, 447.

Retrzbutwn, doctrine of, in preach-
ing, 461; topxcs comermng, 593.

Revivals, spmt of, 287; topics con-
cerning, 597.

Rhetorical amplification in explana-
tion, 142; painting, excess of, 167;
congrmty between exp]anatxon
and text, 196; quality of intro.
duction, 221, 249 y]n'o tioua,
330; va.nety in a

Robertson, F. W,

Romeyn, Rev. Dr 359

Romish corrupt.ion of the text, 45.

Ross, Rev. Dr., 201.

Rudeness in appeal, 569.

Sabbath school, substituted for aftes
;mon service, 213; topics concera.
D
Sabbath oervzce, history of, 208,
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W!«l theory’ of benediction,
" ggred" pumbers in divisions,

Sumeness in preaching, 285.

Naeturday Review, 16.

Saurin, 109,

Scholasticism in exposition, 193,

Science versus exegesis, 154.

Scicntific technicalities in proposi-
tions, 335.

Schott, Rev. Dr. H. A, classification
of sermous, 29.

Leott, Sir W, 251, 370; Taylor’s erit~
icism of, 193.

Seriptural ap;;e 8, 558.

Seclusion of clergy, 536, .

Selection of texts, 67; of elemenis
in conclusion, 518, ]

Selfcommittal in revivals, E42. sab-
stituter for, 547,

Self-possession in appesl, 562

Sensibility, economy of, 511.

Seg%ration of clergy and people,

Serial preaching, snbjects for, 600.

Sermon, generic idea of, 1.

Shakespeare, 322, 564; individuality
gés characters, 280; Julius Cwmsar,

Shedd, Professor W. G. T., 83.

Shepherd, Professor George, 361.

Short texts, 80,

Significance of text, a quality of
explanation, 165.

Simeon, 342, 347, 349, 350, 360, 361.

Simple propositions, 331.

Simplicity, in introduction, 237; in
proposition, 3:5.

Sin, influence of, upon style, 74.

Sismondi, 49, b8.

Skle’lptical mannerism in exegesis,

6.

Skq;sticism, relation of preaching to,

44

S{:in;wr, Rev. Dr. Thomas H., 524

Slavery, biblical ent for, 151.

Smith, ’Rev. John ge, !

Solitude of soul in conversion, 549.

Song of Solomon, texts from, 98.

Sound, basis of accommodation,
116.

Sources of texts, 67.

South, Rev. Dr. Robert, 94, 96, 101,
108, 113, 117, 306, 311, 474.

b objects of introduction, 224.

ificness, in propositions, 358; in

appeals, 557.

Spontaneous preaching, 15.

Staél, Madame de, 21,

Stage, corupared with pulpit, 25.
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Stale truths freshened by restriction
of subject, 311.

Statement of proposition, 282.

Stillman, Rev. Dr. nel,

Stuart, Professor M., 171.

Studies, homiletic and pastoral, 589.

Study of texts, value of, 66; of Scrip-
tures, 218.

Subdivisions, 384.

Subjects, sermons classified by, 29;
T ative of number of divisfom.
377; of development, 431,

Suostance or proposition, 300.

Sufficiency of gospel for salvation,

S!:qy;sthwneu, in introduction, 250,
258; 4(&; proposition in divisions,

, 407,

Swift, Dean, 450.

Symmetry violated by dimimutive
themes, 322.

S}gggathaic excitement in revivals,

Sym;;athy in appeal, 566,
Synonyms in propos’itions, 349.

Tact in introduction, 260.

Taylor, Jeremy, 192, 303, 304.

Taylor, William, 193.

Text, sermons classified by, 30; a
source of exposition, 143.

Textual sermons, 32; preachin,
abuse of, 167; dependent on
visions, 368.

Theatric sermons, 26.

Theological abuse of exegesis, 168;
faith formed by analytic preach.
ing, 289, technicalities in propo-

Theoiogy, izlm a1 licato:

ology a endly to app! Ty
rcaﬁm , 476, .

Tﬁremin. 37.

Tholuck, Professor, 409, 510,

Threefold division, 382.

Time, regulative of extent of di-
Zigion, 1; order of, in division,
1

Titles versus propositions, 342,

Topical sermons, 31; origin of, 47.

Traditional misinterpretations, 161,

Treatment of subject, sermons clas-
sified by, 33.

Trinity, topics concerning, 590.

Truthfulness of exegesis, 158,

Tyler, Rev. Dr. Bennett, 140.

Uniformity in number of divisions,
Unim'rpired sentiments as texts, 72.

Unity, aided by classification of ser-
mons, 36; by texts, 63; of text
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and ex%)lsnat.ion, 178; in explana-
tion, 178; in introductiou, 242; of
impression demands proposition,
284; of discourse b upon unity
%groposition , 300; of proposition,

alded gg' divisions, 369; in
div%alons, ; in developmant,

Ucalgc of pulpit in exegesis unrelia-

chfuhwu, measure of culture, 585.
Uses of texts, bl.

Variety, promoted by texts, 61; by
novel texts, 99; in e;iglanation,
203; in lm.roduction, in pref-
ace of proposition, 362; in conclu-
sion, 520; in recapimfst.ion, 522;
of sources of application, 528.

Verbal criticissn  in explanation,

Ymﬁath 571,

INDEX.

Vinet, Rev. Dr. A. R., 10, 49, B1, 61,
| 274, 901,

5{05)1( appet?j‘e:fo ? appeal, 542.

ital acts, 0 o

Voltaire, 49, B1. P

" Watchman, what of the night?**

Wea]cneu, in ooncluslon, causes of,
457; inapped,

Web:ter. . 3, 24, 55, 251, 280, 293,

444,
Webuer, Profeuor, defense of, 417.
Weeping, in audienoe, overrated, 15;

Wl)?at‘eg bmmp'rhunn,m.

W&W George, 61, 236, 262, 296,

Wiggan, Hen?
Wi , Rev. J., 501.
Wordswerth, Williama. 537.



PROFESSOR AUSTIN PHELPS’

ESSAYS AND STUDIES.

MY NOTE-BOOK: Fragmentary Studies in
Theology and Subjects Adjacent Thereto.
1 vol,, 12mo, with a Portrait, $1.50.

CONTENTs : Fragmentary Studies in Theology.—The Personality
of a Preacher.—The Materials of Sermons.—Methods and Adjuncts of
the Pulpit.—Conscience and Its Allies.—Our Sacred Books.—Theistic
and Christian Types of Religious Life.—The Future of Christianity.—
Methodism : Its Work and Ways.—Miscellaneous Topics.

A peculiar interest attaches to these studies in the fact
that almost the last act of Dr. Phelps’ life was in connection
with his preparations for their publication. In the Preface
to the volume he says: “ By far the major part of every
man’s thinking is fragmentary. The best thinking of some
men is so. They are seers of transient and disconnected
vision. An educated man who practices literary frugality
in preserving the ideas suggested by his reading, will find
after years of professional service an accumulation of them,
in which he will recognize some of the most robust products
of his brain. . . . . These remarks are suggested by
the origin and resources of the present volume. It is
literally what its title indicates.”

MY STUDY AND OTHER ESSAYS. 1 vol,

12mo, $1.50.

CONTENTs : My Study.—Vibratory Progress in Religious Beliefs.-—
Oscillations of Faith in Future Retribution.—Retribution in Its Biblical
Atmosphere.—St. Paul on Retribution.—Correctives of Popular Faith in
Retribution.—Retribution in the Light of Reason.—Endless Sin Under



2 Professor Phelps’ Books.

the Government of God.—~The Hypothesis of a Second Probation.—
Scholastic Theories of Inspiration.—The New England Clergy and the
Anti-Slavery Reform.—Massachusetts and the Quakers.—Does the
World Move ?—Is the Christian Life Worth Living?>—A Study of the
Episcopal Church.—Prayer as a State of Christian Living. —~Why Do I
Believe Christianity To Be a Revelation from God ?

¢ Whatever Phelps w.ites is worth reading and preserving. Fach of the essays of
this volume bears the unmistakable mark of his thought and style. Nearly every
paragraph betrays the touch of a master. In vigor, in richness of thought, as well as

in neatness and clearness of style, these essays are almost incomparable.”
—The Lutheran Observer,

MY PORTFOLIO: A Collection of Essays.

1 vol,, 12mo, $1.50.

CONTENTS : A Pastor of the Last Generation.—The Rights of
Believers in Ancient Creeds.—The Biblical Doctrine of Retribution.—
The Puritan Theory of Amusements.—The Christian Theory of Amuse-
ments.—Is Card-Playing a Christian Amusement ?—The Question of
Sunday Cars.—Woman-Suffrage as Judged by the Working of Negro-
Suffrage.—Reform in the Political Status of Women.—The Length of
Sermons.—The Calvinistic Theory of Preaching.—The Theology of ‘“The
Marble Faun.”—The Debt of the Nation to New England.—Ought the
Pulpit to Ignore Spiritualism ?—How Shall the Pulpit Treat Spiritual-
isin 7—Foreign and Home Missions as Seen by Candidates for the
Ministry.—Foreign Missions, Their Range of Appeal for Missionaries
Limited.—Congregationalists and Presbyterians: A Plea for Union.—
Methods of Union.—The Preaching of Albert Barnes.—A Vacation with
Dr. Bushnell. —Prayer Viewed in the Light of the Christian Conscious-
ness.—Intercessory Prayer.—llints Auxiliary to Faith in Prayer.—The
Vision of Christ.—The Cross in the Door.—The Premature Closing of a
Life’s Work.—What Do We Know of the Heavenly Life ?

¢ To say that sound wisdom, broad and exact learning, profound spirituality and
practical adaptation to current needs are all blended In these essays, and are rendered
the more impressive by a literary style of such purity and force asseldom are illustrated
by any one author, is to say oaly what is familiar already to everybody who has read
anything from Prof. Phelps’ pen.  Such a volume is a substantial addition to that lit
crature which, by broadening and strengthening the true foundation of belief ano
character, is ¢ preparing the way of the Lord’ upon earth.”—Congregarionalict.
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MEN AND BOOKS: or Studies in Homiletics.

Lectures introductory to “ THE THEORY OF PREACH

ING. One vol., crown, 8vo, $2.00.

Professor Phelps’ second volume of lectures is more popular and
general in its application than ‘“ The Theory of Preaching.” It is de.
voted to a discussion of the sources of culture and power in the profes-
sion of the pulpit, its power to absorb and appropriate to its own uses
the world of real life in the present, and the world of the past, as i
lives in books.

*It is a book obviously free from all padding. Itis a Jfve book, animated as well
as sound and instructive, in which conventionalities are brushed aside, and the autho.
goes straight to the marrow of the subject. No minister can read it without being

waked up to a higher ion of the possibilities of his calling.”
—FProfessor George P. Fisher,

i

Tt is one of the most helpful books in the interest of self-culture that has ever
been written. While specially intended for young clergymen, it is almost equally
well adapted for students in all the liberal professions.”—Standard of the Cross.

* We are sure that no minister or candidate for the ministry can read it withour
profit. Itis a tonic for one’s mind to read a book so laden with thought and sugges-
tion, and written in a style so fresh, strong and bracing.”—Boston Watchman.

ENGLISH STYLE IN PUBLIC DISCOURSE.
With Special Relation to the Usages of the Pulpit.
12mo, $2.00.

English Style is broad and comprehensive, and is particularly fasci
nating from its stores of happy illustrations and its frequent discussions
of matters that everyone is interested in, but which few are competen
to decide for themselves. By far the greater part of the volume relate.
to English style in its widest acceptation, and the entire work is a mos’
valuable contribution to the subject.

* 1t would be difficult to match this book for practical value and literary merit in
the English language.”— The Evangelist.

“ This volume may be read, and not only read, but studied, with much profit by
everyone who has occasion to speak in public or to write for the public. . . . W
have here a treatise on pulpit style broad enough to be that and something more—-
satisfactory treatise on all English style. It will be a great help to any who ar.
striving to learn how to write and speak their mother-tongue with precision, force anc:
grace.”—The Examiner,
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4 Professor Pbelps’ Books.

THE THEORY OF PREACHING: Lectures
on Homiletics. By Professor AusTiN PugLps, D.D.
One volume, 8vo, 6oo pages, $2.50.

This work is the growth of more than thirty years’ practical ex-
perience in teaching, reinforced by suggestions arising from inquiries of
students, which feature is especially to be noted as giving an intensely
practical and living character to the discussion. It is probably the most
thorough and masterly treatment of the preacher’s art that exists, ce:-
tainly as adapted for the American pulpit it is unequalled. While pri-
marily designed for professional readers, it will be found to contain
much that will be of interest to thoughtful laymen. The writings of a .
master of style and of broad and catholic mind are always fascinating ; in
the present case the wealth of appropriate and pointed illustration ren-
ders this doubly the case.

CRITICAL NOTICES.

“*In the range of Protestant homiletical literature, we venture to affirm that its
equal cannot be found for a conscientious, scholarly, and exhaustive treatment of the
theory and practice of preaching. . . . To the tr of his subj Dr.
Phelps brings such qualifications as very few men now living posscss. His is one of
those delicate and sensitive natures which are instinctively critical, and yet full of
what Matthew Arnold happily calls sweet reasonableness. . . . To this character-
istic graciousness of nature Dr. Phclps adds a style which is precminently adapted to
his special work. It is nervous, epigrammatic, and racy.”

—The Examiner and Chromicle.

‘It is a wise, spirited, practical and devout treatise upon a topic of the utmost
censequence to pastors and pcople alike, and to the salvation of mankind. It is
elaborate, but not redundant, rich in the fruits of experience, yet thoroughly timely
and current, and it easily takes the very first rank among volumes of its class.”

— The Congregationalist.

“ The volume is to be commended to young men as a superb example of the art in
which it aims to instruct them.,”— The /ndependent.

** The reading of it is a mental tonic. The preacher cannot but feel often his heart
burning within him under its influence. We could wish it might be in the hands of
every theological student and of every pastor.”— The Watchman.

** For sale by all booksellers, or semt, post-paid, upon receipt of
price, by
CHARLES SCRIBNER'’S SONS, PUBLISHERS,

153-157 FIFTH AVENUE, NEw YORK.



LIFE OF AUSTIN PHELPS: A Memoir. By
EvizaBerH Stuart PHELPs. Illustrated. Crown 8vo. $2.00.
CONTENTS : THE PARENTS, AND THE CHILD — AUTOBIOGRAPHIC, BovHOOD AND

EARLY MANHOOD — MARRIAGE, AND THE BosTON PARISH — FroM BosToN To ANDOVER

—Tue ProFessoR — THE HoME SToRY — THE PREACHER, AND THE AUTHOR — THE

Croup GatHers — THE FATHER —SHUT IN—LAsT YEARS — BAr Harsor —ThE

S Hour — LETTERs.

ProOFESSOR PHELPs left some autobiographic material cover-
ing a most interesting period of his life up to his departure
from Boston for Andover. His account of these years of his
youth and early manhood is intensely interesting, and consti-
tutes a very significant part in the history of his life-work.
Mrs. Ward has drawn a very vivid and life-like portrait of her
father, and has made perfectly clear the reasons why the young
men who came within reach of his influence caught some of his
ardor and enthusiasm and became his devoted friends for life.
Her work, as any one who is familiar with the freedom, vigor,
and flexibility of her style will readily.understand, has none of
the stiff formality of the ordinary biography. Its tone is as
fresh, intimate, and invigorating as its form is delightfully uncon-
ventional. Yet the characterization is terse, trenchant, telling,
so that the figure of Professor Phelps stands forth with the
utmost clearness, the strength of his intellect and the purity
and nobility of his moral nature being traced to their sources
and being amply accounted for.

CRITICAL NOTICES.,

“Mrs. Ward has added one more to the scanty collection of almost
faultless biographies. It reads like an exquisite poem, and is one of the
few books that we wish were longer. If there be any fault in this beauti-
ful work it is that the story is made too intensely patheticc. We do not
envy the man who can read it without tears. A wonderful portraiture —
in its vivid lights and sombre shadows of sorrow —is this portraiture of
Austin Phelps. A genuine life-likeness of a great man — great in scholar-
ship, great in literary genius, great in heart-power, great in spiritual in-
sight, and great in godliness.”

— Dr. THEODORE L. CUYLER in The Evangelist.



LIFE OF AUSTIN PHELPS.

“ His biography — one of the most charming books of the present time
— has recently been published by his accomplished daughter, Mrs. Elizabeth
Stuart Phelps Ward. That book is a true picture of one of the rarest men
of this generation.” — Christian Union.

“The book is fascinating as a book, so skilfully is the story told, but
more attractive still is the saintly character that shines forth from its pages.
It is one of the few books of the yecar that no Christian man or woman
can afford not to read.” — The Examiner.

“In our judgment Mrs. Ward has performed this service to her father’s
memory with a wisdom, delicacy, and truthfulness worthy of himself, as
those will perceive most fully who had the privilege of knowing him during
his life.” — Congregationalist.

““The book’s chief value, from whatever point of sight it may be regard-
ing its subject, is in connection with the spiritual life. The patience,
submission, and cheerful calm of the long period of iliness and disability
which closed his life make an example for the disappointed™which the
author of this memoir does well to point by reference to her father’s essay
on ‘The Premature Closing of a Life’s Work.””  — Christian Inguirer.

“The surpassing interest of the book is in his daughter’s portrayal of
his family life, and especially his relations to his children. His thoughtful
tenderness, she says, ‘ran on like a beautiful serial, from chapter to chapter
of our young lives. Elsewhere we do not turn such pages. It used to be
our belief—and time has not shaken it — that he lavished more thought
and fecling, more study and sympathy, more attention and devotion, upon
his children in one year than most of the quite comfortable young people
we knew received from busy fathers in six-fold that time.” All this is con-
firmed by the details of the picture she draws, and by the letters which
make up the second part of the volume. One closes the book with the
wish that there were not less, but more, of both the loving portraiture and
of the outflow of a brave and warm heart in these letters.”

— Sunday School Times.

** For sale by all booksellers, or senmt, post-paid, upon receipt of
price, by

CHARLES SCRIBNER’S SONS, PUBLISHERS,

153-157 FIFTH AVENUE, NEW YORK.
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